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further liberation. Let us hope that they will soon one day no longer be
necessary.

Ivan Petrella
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als wherever possible rather than replicate the work that other translators
have done before me. I have also kept in the text his comments about the
translation of some of these works into Spanish, so that you can see how
the process of a ‘colonizing” reading can also occur in translation. Where
English translations were unavailable, T have translated from his Spanish
into English.

The editing of the text was minimal, as was the editing of the footnotes.
While extensive, the footnotes allow the reader to explore in more detail
many of the issues that arise with this ‘decolonization’ of history. There has
been one addition to the English text that does not appear in the Spanish
version, namely an expanded section on Marx on pages 404-24.

Whether or not you agree with every detail of the re-reading of global
political history within this book, Dussel has done an extraordinary job
of turning our ‘traditional’ reading of political history on its head and has
shown us the immense need for reading history again, with different lenses,
in order to imagine the future.

Thia Cooper
2010
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The third limit is the Eurocentrism of the political philosophies, which
forget through disdain and ignorance everything that was achieved by other
cultures, practically, politically and theoretically. They did nor study the
politics of the high Egyptian and Mesopotamian cultures, particularly the
political and strategic culture of the Chinese Empire, Hindustan, Islam, and
equally, as Latin Americans, the politics of the Aztec, Mayan and Incan
kingdoms, for example. The derogatory Orientalism abounds.

A fourth limit we intend to overcome in this history is the periodification
according to the European criteria of political philosophy, like the ideo-
logical Eurocentric way of organizing time and human history into Ancient,
Middle and Modern Ages. All this can be partly overcome, but we still lack
sufficient case studies. The new vision of the history of politics and political
philosophy, which we intend to propose, in its proper periodification and
contents goes against the dominant vision shaped by the German Romantics
like Hegel at the end of the eighteenth century.

The fifth limit is the secularism traditional to political philosophies.
The birch and development of the secularization of politics is shaped inad-
equately, and without historical context. One forgets that Thomas Hobbes,
tfor example, is a political theologian who in his major work, Leviathan,
dedicates half of it (the third and fourth parts) to laying the foundarions of
the king’s authority in God, above the authority of the Anglican bishops,
developing an explicitly theological biblical hermeneuric, as Carl Schmite
notes. It is a Christian political theology typical of Modernity, criticized by
Karl Marx among others.

A sixth limit is the theoretical, intellectual colontalism of the political philo-
sophies from the peripheral countries (the other face of the Eurocentrism of
the geopolitically central countries). Most of them read and interpret the
works of European political Modernity from post-colonial territory, but
remain within the problematic of the philosophers of the centre (H. Arendt,
J. Rawls, J. Habermas, etc.). They do so without showing the metropolitan
vision of this hermeneutic, and not, as philosophers ‘located’ in the post-
colonial world, providing a critical reading of the colonial metropolis. They
have not reached a ‘decolonizing rurn’. It is frequently a colonized political
philosophy, as F. Fanon or A. Memmi said.

A seventh limit, and not a minor one, which we intend to overcome as
Latin Americans, is that Latin America has not been included in Modernity
from its beginnings. It has been a principal parricipant in the global history
of modern politics, contributing, for example, with its silver the frst world
currency, and with its criticism of the conquest the ficst modern philosophy
proper. Thus we will have to redefine the beginning of Modernity. We will
have to introduce Spain and Portugal (‘southern Europe’ according to Hegel,
which is not tor him or for those learned people of ‘northern Europe’ either
properly Europe or modern), into Modernity from the invasion of America
in 1492. Spain would be redefined as the first ‘modern’ state, and Latin
America, since the conquest, would be the first colonial territory of modern-
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de-constructive, re-constructive) do not show the dominating power and the
sacred truth claim of ‘market fundamentalism’ (designated by G. Soros),’
which today is the triumphant ideology. The critical discourse of lihera-
tion therefore has to abandon the fragmentation of its story and produce a
critical macro-story with the claim of truth {that is to say, aware that it is
inevitably fallible, but still advanced as a truth claim)? in order for the imag-
ination of the victims, those dominated, to have the capacity to protect itself
in a historical place with meaning, with global meaning (which will have
to be corrected; therefore the macro-story is inevitably fallible). Through
multiple personal experiences in base and popular groups, with feminists,
ecologists, those who struggle against white racism, in Latin America, in
Africa, in Asia, in Europe, in the countries of eastern Europe, in the USA, I
can say that those victims ask for a positive macro-story in order to have at
least a reference which helps them avoid accepting without alternative the
Hellenocentric, Eurocentric and today American-centric story, based in the
market.’?

1 See Soros, rooo.

2 It is not the same as to declare something falsifiable {not fallible), which includes a
negative artitude: not adhesing to the truth of what is declared (the non-commitment of the
sceptich. The honest truth claim knows that what it declares can be refuted by a better argu-
ment, which the truth claim will accepr as proper. That is to say, in the concept of the truth
claim is included the possible falsifiabilicy {and inevitable fallibility) of that declared, but it is
accepted as true. The Popperian ‘falsifiability’ contains a sceptical attitude. The truth claim
accepts the always possible falsifiability (and the inevitable fallibility of all declared), but
affirms that what is declared is accepted as true (by being the result of the better argument
explaining reality given to us in its historical world and perspective, in its present develop-
meat) and not as such falsifiable {and by this fallible). Fallibility, for its part, has to be seen
with the claim of validity.

3 In a conscious way we will declare “American-centrism’, since although we will not
always call the United Staresians ‘North Americans’ (against the abusive ajm that reduces the
American continent ta anly the Anglo-Saxons of the north, excluding Latin America and the
Afro-American Caribbean), in this case we will give it the narrow sense that ‘they’ assign,
knowing that America is much more than the Anglo-Saxon United States.
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death itself,* the obligation to fulfil consensnal law (parents do not consent
to their children sexually, reserved sacredly for other families of the clan);
the imposition of punishments in the case of non-fulfilment; the celebra-
tion of rites of reparation to be newly integrared in the communitarian
consensus; the demand of respect for the elders who are the authority and
judges, etc. The transforming of the merely instinctive and inhospitable
nature, into the nice cultural ‘home’ {0ikés: ecology) of the human being
through work allowed an ‘order’ to be created. The socio-cnltural order
was born. Equally, a system of functions was born, where each human
subject began to fulfil roles, like an actor following a script. The social
and practical systems of the reproduction of life equally demanded con-
sensus, community agreement accepted murually, as we have indicated, by
the taboo on incest, among other obligations, which language conditions
and permits. That necessary and sacred order, consecrated in the repre-
sentations drawn and painted in the Palaeolithic caves shows us equally,
as in the case of the first mortnary rites,® that there are burial ceremonies
where the cadaver is the object of worship to re-harmonize it with tbe
cosmos, where the civilizing order of work needs to capture in irs instita-
tions the violence of death to pacify it in a communirarian life (at least
internally cohesive}.t It is a matter of a practical macro-organization, of
srowing complexicy, of the family, clan, the alliance berween clans, to the
emergence of tribes and ethnicities, which move through large terricories
and emigrate slowly across the planet uneil they occupy it entirely. Forty
thousand years ago, walking on the ice, intrepid people, migrating from
the Far East of Asia, crossed the Bering Strait and penetrated the American
continent from north ro south.

[3] In the two million years from the beginning of the Palacolithic the
genus Homo produced the great discoveries, which would permit later devel-
opment of what we call ‘the political’. Human languages developed, as did
complex structures of memorization and expression of meaning, which in
the long term allowed the existence of systems of communitarian legitima-
tion {intersubjective validity is always possible thanks to the existence of a
communicative, that is to say, linguistic community); the mythical narrative
as method was invented to memorize the explanacions of all the moments
of human life; fire, the grearest of all the instruments,” was discovered only

suffering, although it always and inevitably includes some degree of suffering. See Thesis 17
of my Ethics of Liberation (Dussel 1998a), Appendix [ [404)}, pp. 625-30.

4 Being fed and defended in community allows a more adequate production and repro-
duction of human life: death is delayed, or the means of survival are increased, longevity.

5 dee Morin, 19946,

6 All die, in the beginning always prematurely, the objects of some vialent, chaotic,
uncivilized act: the attack of an apimal, anorher human being, magical and unknown ill-
nesses, tellurc accidents, etc.

7 Cooking food diminished the timne of digestion; fire protected the cave during the night
from dangerous animals. Thanks to both discoveries the time for wakefuloess increased {one
does not need to sleep as much to digest the food and sleeps more deeply). After millennia,
fire would heat the home, drive away insects and animals, harden the wood of their weapons,
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The same type of declaration can be found in the Codex Hammurabi
{1792-1750 BCE}:

The great gods called me, and I [Hammurabi] am the salvation-bringing
shepherd [ruler], whose scepter is straight [righteous] . . . that the strong
might not injure the weak, and that the widow and the orphan might be
safe, I have in Babylon [. . .], to heal injuries, my precious words written
upon my monument, before my image as king of righteousness have I set
up. {...] Let the oppressed, who has a lawsuit, come before my image
as king of righteousness. Let him read the inscription on my monument,
and understand my precious words. [. . .] He [Hammurabi] has brought
happiness to his suhjects'? forever, and has given order to the land.™

That is to say, the oppressed, unjustly treated, who normally are illiterate,
who cannot make use of their rights, have the possibility of ‘coming to
read the text” and knowing its legal content, the same for all people in all
moments of the political system (in this case the Babylonian empire). While
being ‘written’ modifies the subjectivity in the sense noted by J. Derrida, it is
more than this; this doesn’t show the universalist sense of validity which rhe
‘text” has for the concrete and real victims of the whole political, economic
or cultural system. The victims, excluded from knowing their rights by the
dominant groups, cannot defend themselves. The wrirten text universalizes
the validity of the social and political laws, creates a ‘public’ space, that is
to say initiates the long path of intersubjective validity which will develop
as the ‘legitimacy’ of the entire political system. The Babylonian political
system, with its laws ‘written’ and placed at the entrances of the cities, in
a ‘public’ place, as in the Codex Hammurabi, in some way forms the basis
for the legitimacy of the Babylonian monarchical order, and in addition
contains critical explanations which permit the development of the judicial
system, to include the formula repeated ac times before and afier: ‘Do justice
to the widow, the orphan and the poor’ or ‘the stranger’, In what sense? In
the sense that the consensual rules known by the dominant members of the
political system are now valid in the public sphere and divided explicitly
through ‘all the members’ of the political system. The publicness of che rules
that give knowledge of the rights and responsibilities creates a certain sym-
metry in the participation of those ‘affected’. For this, the stones sculpted
in the image of the legislator king with the laws were reproduced in great
numbers.

The king played the role of mediator between gods and humans and his
legitimation came to him ‘from above™:

The ideal community envisioned by the traditional pattern for legitimat-
ing royal anthority became a tangible reality primarily through the culti-

13 The material aspect of politics.
14 1bid., Law XXIV, 40 = XXV, s0; ed. cit., pp. 41-2. See the Code of Hammurabi
{Harnmurabi, 1986, par. 282 to the end, p. 74 [Translacion: Davies, pp. 127-8]}.
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STAGE I OF THE REGIONAL SYSTEMS

vation of relationships between the divine and human spheres. The king
played a role in enhancing or blocking the engagement with the divine.'s

When the king stopped fulfilling the obligations stipulated by the gods,
it weakened the community he governed: if a king attempted to exercise
sovereign rule without attention to its divine source, his actions asually gave
rise to conflicts and contradictions within a community, which diminished
its vitality and even led to its fragmentation. s

Nevertheless, the critical messianic power of the desert ascetics, nabiin
or seers, prophets, and the people themselves could depose the kings when
they failed in their responsibilities. It is important to ohserve thar those
primitive Codes, which normativized the system of domination, like slavery
and patriarchy, nevertheless kept open a critical gap through the social pres-
sure those systems of great economic and political injustice produced (at the
material level of the reproduction of life and the lack of sufficient legirimate
participation). It frequently manifested itself in great rebellions or internal
or external coups d’état against the dominant groups. It was at the same
time ‘open’ to ‘making justice” with the poor, widows, orphans, foreigners,
debtors and lenders, and to the liberation of slaves in certain political cir-
cumstances. With the cocrcive established political ‘order’ are critical norms
which left space for the transformations, whose utopia showed itself as a
return to the primitive equality of the desert, the nomad, the classlessness of
the clans prior to the classist urban organization, a uropia existing always in
the ethics of the desert tribes of brave Arabian or Persian shepherds. Myth-
ically, Abel offers to the gods a lamb; he is the nomad prior to the city. Cain
offers bread and wine, fruit of agriculture, of urban domination. Cain is
the evil one, the domination of the urban and sedentary class, fixed, repro-
ductive, with class domination. Abel is the good one, the creative, mobile,
nomadic original equality. Nietzsche will glimpse in Cain the urban order
as the Apollonian, and in Abel the desert, as Zarathustra, the Dionysian
rupture. In effect, the urban order will always be criticized by the ethical
prophets of the Arabian desert (from the prophet Hosea to Mohammed).

Here we have to stop to note one aspect. As we indicated, Hellenocentrism
is the father of Eurocentrism. To show that the ‘Greek miracle’ — of the
eighteenth-century German Romantics — is “not” is to begin the history of
politics ‘anew’. In a provocative way, but highly documented, erudite and
difficult to refute, Giovanni Semerano demonstrates that the king of Akkad
{with Sargon I 23 502300 BCE) succeeded the Sumerians, extended to the
Indus valley and the Aegean Sea, making Akkadian (and their cuneiform
documents) the first regional language.'” Later it was replaced by Chaldean.

15 Launderville, 2003, p. 289,

16 Launderville, zocs, p. 289.

17 Sec Semerano, 1984-1994 and zoor1, Semerano will show thar from the Akkadian
Sargon derives the Etruscan Tarchon/Tarchna, in Assyrian Sarru-kinu, that in Latin will he
Tarquinius (the first Roman mychological king).

IT
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So in the second millennium BCE, Chaldean was employed throughout Meso-
potamia, from the Hittite kingdom {whose so-called ‘Indo-European’ lan-
guage Semerano seriously puts in doubt)®™ to a good part of future Greece,
and also it was used as a commercial language by the Phoenicians; it also
arrived in India and the south-eastern Dravidion Tamil-Nadu.'® Pre-Socratic
philosophy was profoundly influenced by Semitic-Chaldea. The thesis is
declared thus:

[ . .] the frequent use of Akkadian {and of Chaldean), as ancient language
and fully documented, prevents us from referring to similar languages
such as the historically non-existent Indo-European suggested in the man-
uals.?

The dismantling is radical. The Greek kéntauros (centaur) comes from
ken (likefas) tora {bull, in Akkadian and in Hebrew). In the origin of Greek
philosophy is the dpeiron (infinity) of Anaximander. Semerano shows that
the etymological root found in the Semitic apar (dust, earth), Akkadian
eperu, Hebrew afar, is the undetermined dust or clay with which adam
{man) of the adama (earth) was made.*!

The central concept in Greek philosophy and politics of dike (justice)
(that of Anaximander and Heraclitus) derives etymologically from the
Sumerian diku-gal (supreme judge), from the Babylonian digugallu, from
the Akkadian duku.”* Our author is deconstructing from the Semitic lan-
guages the philosophical expressions of Thales, Anaximenes, etc.” Thus
arché {principle) derived from the Acadian arbu (first month of the year
and first moon). lonia, therefore, was completely Semitic from the end of
the third millennium BCE. Thus, ‘Eurdpe {“the misty™) is called in Assyrian
arapu or erapu, which signihes “western”: Erubu, the daughter of Cadmo
{from the Akkadian gadmu: “the stranger™).?* Zeus, the great god (Zan in
Minoan), comes from the Akkadian zanau (to rain), zanu (rain). Hermes (the
god Dionysius, which refers to the Egyptian god Thoth)* has as antecedent
the Akkadian herum (excavare/dig), ermu (to hide), eremu (to cover): the
god of mystery who reveals himself. Themis comes from the Akkadian zerm
(judgement, right). In Heraclitus ‘eres {struggle) is opposed to justice (dike);
in the Codex Hammurabi one finds the concept of arnu (violence, struggle

18 Semerano, zoul, pp. 25—6. In his final work La favola dell’indoausropeo (Semerano,
2005}, he definitively destroys the ancient hypothesis about the existence of this ‘invented’
language, In reality all the etymological roots direct us to the Middle Fast (Akkadian,
Chaldean, Babylontan languages, etc.) or to Egypr.

1 Ibid., p. 21.

20 [bid., p. 5 {Translation: TC).

z1 Ibid., pp. 32, 49-66, 56-109.

22 lbid., pp. 35, 258-61.

z3 Ibid., pp. 72f.

z4 Ibid., p. 84.

25 Dionysius itself comes from the Akkadian nas# (to produce), Hebrew nasah {to pour
water). He is the ‘god (Dia) to whom one offers’.

I2



STAGE 1 OF THE REGIONAL SYSTEMS

against justice).?* The soul {psikbés) dates back to the etymology ‘bhes (to
blow), from which are derived the Sumerian pesh, the Semitic nefesh, the
Acadian (na)pishu, in all cases sigh, blow, creative words.

Burt the most interesting chapter of Semerano is where he shows the con-
nection of Semitic-Mesopotamian law with Greek and Roman thinking.
Lycurgus, the first legislator, is a reference to ‘light of the soul’ {leukds),
as the other mythical Greek legisiator (Zd-leukos: Celeucos). Luk-ourgos
would be something like the ‘luminous table of the law’, from the Akkadian
le’bu, from which lex, legis derives. The ourgos or érgon (work and piece
of work, in Greek) comes from the Akkadian urbu, Aramaic orba, Hebrew
orbo, which is the ‘work’ of the legislator. Draco is from the Babylonian
daraggu (way, law), The same happens with Solon. Those mythical person-
ages indicate simply the founders of the law/s, which have their first refer-
ence in the Mesopotamian Codes.

In the Roman world, this happens in a similar way. ‘Horse’, in Latin,
equus, comes from ekewu (horse) in Akkadian; meanwhile cabalfus comes
from the Akkadian kabalu, which signifies ‘attack with carts’. The word
ius has its root in usu (Akkadian: ‘order’, ‘line of demarcarion’). Sacer (of
such importance for G. Agamben) also is related to the Akkadian sakaru
and sekerum (impede access, prohibit, stop), from the Semitic skr (to be
prohibited).

What would Nietzsche with his ‘Indo-European’ and anti-Semitic Dionys-
ius and Zarathustra have thought?

Egypt and Other Eastern Civilizations

[7] Anatolia and Mesopotamia were the most developed geopolitical spaces
in the Neolithic revolution {as far as we know now), which extended to the
Indus Valley and the eastern Mediterranean. But ‘Egypt and China remain
the two original models, the basic sources of science, technique, ideology,
and [political] organization.’”” In effect, Egypt institutionalizes the first con-
tinuous nation-state, which will endure through all global political history,
from approximately 3000 BCE to the present (it will, in one way or another,
adopt its invaders, the Hyksos, Persians, Hellenists, Byzantine Christians
and finally the Muslims). In Egypt (the ‘adorers of Ptah’; of the same etymo-
logical origin as ‘Co-ptic’), ‘the state-class which became organized on the
national scale was not, despite widely held notions, particularly “despotic”.
As a national state-class, it took account of the public interest and organ-
ized useful large-scale public works.’*® Fifteen centuries before the invasions
of India (origin of the Rig Veda), 23 centuries before the prophet Isaiah in

26 1bid., p. 124.
27 Amin, 1974, p. 52 {Translation: Pearce, p. 54).
28 lbid,, p. 51 (Translation: Pearce, p. 53).
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iso — such as isoromia (‘equality’} and isegoria (‘equal right of speech’
or simply ‘political equality’) were essential in the formation of Greek
democratic theory.*

The connection between ‘to weigh’ and ‘justice’ has its root in the Egyp-
tian me’t, ‘to measure’, ‘to recompense’, ‘to exchange’. The ‘destiny’ of the
dead depends on the *measurement’ of their just actions on the scales on the
day of justice. From there, met signifies also ‘truth’, related to Mosra (in
Greek). In addition, the ‘witness’ in a judgement (martys, in Greek) derives
from #¢r in Egyptian (witness}. The Greek word basileus (official, priest,
king) derives from Arp, which is the ‘baton of command’ of the person with
authority. The most interesting of all, for our proposal, is the following:

There are also a number of words for ‘people’ or ‘subjects’. One exam-
ple is demos, originally ‘territory’, from the Egyptian dmi (‘township’)
and dmiw (‘townsmen’); a second is ethros from trw>, ‘itrmw, Coptic ato
{‘census, multitude’); a third is achlos (‘crowd, rabble’) from ‘se (‘many,
multitude’). None of these have Indo-European etymologies.®®

Consequently, one will have to work in the future not from a Helleno-
centric history but giving more importance to the Semitic and Egyptian
context.

Further to the east, India, before the invasions of the Iron Age horse-
men, had an entire urban civilization in the Indus valley to Punjab. We have
referred to this theme in other works,*” so we will not elaborate it here. The
same can be said of pre-Confucian, pre-Daoist China.

Meso-America and the Incan Empire

[8] Some 40 thousand years ago, inhabirants from eastern Asia penetrated
America across the Bering Strait. Some 5,000 years BCE the nomadic bands
gave way to agricultural communities.** Starting from this long indigenous
tradition, with Neolithic influences from the Polynesian navigators, even
turther east than the ‘Far East’ the Amerindian urban cultures appeared in
the mountainous zones, from the Mexican mountain ranges to the Andes,
‘nuclear America’. They are cultures with highly developed political sys-
tems. States exist:

The class-divided formation that arose in pre-Columbian America was
of the tribute-paying type. This was the case with the Incas, the Aztecs,
and the Mayas. Evolving in isolation, without any danger from without,

37 Ibid., p. 363.

38 Ibid., p. 164.

39 Dussel, 1966 and 1977,

40 In the Valley of Mexica there ate agricultural remains 7,000 years old.
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owing to the small population of their continent, these formations appear
to have attained a high level of development, comparable to that of Egypt
and China in the Old World."

We make some references to the political system of the high cuirures,
starting with the north, the regions first crossed by the invading clans.

From the Panuco river to the north and El Salvador and Honduras to the
south, ‘Meso-American’ cultures developed, with great population density
and a jumbled articulation of different civilized groups, with more than 100
ethnicities, 200 languages and 38 types of calendars which organized the
private and public life of these political communities. In the pre-classical
period {1800-100 BCE) the Olmecs, in the tropical zones of the Gulf of
Mexico, already in 1200 BCE, had constructed elevated platforms of more
than a kilometre long in the San Lorenzo region. It was the “True Moun-
tain'# where the origin of the universe was celebrated,® the central place of
worship, and the ‘public space’ par excellence.* In this way ‘the principal
town acquired the signifier of seat of the lineage of leaders, sanctuary for
the divinities, market where the most esteemed products arrive, head of
the kingdom and the axis which concentrared power, wealth, knowledge,
the communitarian identity, prestige and worship’.* In Maya amag,’ in
Nahuatl aftepet!,*” which is translated deficiently by ‘pueblo’ (people, vil-

41 Amin, 1974, p. 55 (Translation: Pearce, p. 575

42 In Meso-America, the pyramids, artificial mountains were the mythical reconstruc-
tion of the ‘True Mountain’. It is the ‘centre’ of the ‘political field”, place of the consecration
of the kings and where the Earth communicated with the Interworld and with the Heavens.

43 Ina fascinating book Linda Scheie’s article (Freidel, Schele and Parker, 2000} describes
how she discovered that the cults and representations in the Mayan ceremonial centres (but
also before, among the Olmecs, pp. r28f, [ET: pp. 851} are related in a direct and realistic-
ally descriptive way to the position of the stars (Milky Wav, polar star, the ‘three stones’,
etc.). Thanks to computerized madels, ane can reconstruct the image of the sky on § Febru-
ary (the Mayan %4 ahaw 8 kumk'vw’) 690 ce. The image of the nighttime sky on § February
(the other key date is 13 August) is celebrated now by the Chamulas on 8 February (a varia-
tion produced during the last 1,300 years). This date commemaorating the ‘heginning of the
universe’ {in 3114 BCE for the Mayans) was when the gods placed frst the ‘three scones of the
hearth’ fover the ‘turtle’, Grion, the stars Alnitak, Saiph and Rigel) around the *black hole’
{today the nebula M 42}, the original fire of the universe, the point which all the constella-
tions rotate around in the night sky. After, thanks to the ‘tree of the world’ (the ‘crocodile’
head below, the sacred ceiba tree, the Milky Way}, the gods “stopped’, unfolded ‘upwards’
and sustained the skies, thus beginning our actual universe (the third creation). The ‘croco-
dile’ head below {which is the Milky Way, Wakah Chan for the Mayans) was already known
among the Olmecs. The Milky Way, the *White Path’ {Sak Be), was the ‘canoe’ where the
gods rowed and where (¢t sank sometime before the origin of the nniverse. On 5 February
690, the Milky Way at dawn begins sinking slowly in the sky {read the interesting pages of
Linda Schele, pp. 54—ro5 {English: pp. 7§—122), in particular p. 93. Schele writes: *With that
discovery, ! realized that every major image from Maya cosmic symbolism [represented in
temples and monuments] was probably a map of the sky’ (ibid., p. 84 [English: p. 87]).

44 See Florescano, 1996, p. 13 {Translation: TC].

45 lbid., p. 19 (Trapslation: TC).

46 See section [238].

47 See Lockhart, ragz, pp. 14-38, in particular ‘Basic Peinciples of Altepet] Organiza-
tien’ (pp. 15—20).
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lage), which signifies the ‘First True Mountain’ (or ‘hill heavy with water’),
is the name of the ‘polirical community’ constituted by the calpolli (inter-
familial group); it is the political space par excellence, the ‘centre’ of the
‘political realm’.

Among the Zapotecs, the construction of Monte Albdn (whose splendour
begins in 100 BCE) shows the high degree of political development, since
the religious—ceremonial centre was a powerful military stronghold, centre
of distant conquests, expressed in glyphs with figures of the leaders of dom-
inated people, and of an important commercial network.

From Chiapas to the Guatemalan highlands, around the River Usumacinta
{an American Nile), Mayan culture arrived through the cities of Tikal* and
Kalak’mul at its first political confederation.*® The political, religious and
agricultural figure of the abau (the military chief} is the centre of politi-
cal organization, and maybe nothing more was recorded than the recently
rediscovered King Pakal of Palenque. The ceremony of the transmission of
political power was represented by a mysterious ‘cross’ {the ‘Milky Way’
which sustains as the ‘sacred tree’ the skies from the abysses, giving at the
same time ‘life’ to the earth, and through this permitting the birth of the
‘god of maize’):

The deciphering of that mysterious scene revealed an iconography of
power: in the panel of the Temple of the Cross, Pakal transmits to his son
the sceptre of political power; [. . .] cedes to bim [in addition] the sacred
drink of the sacrifices,’® and in the panel of the Temple of the Sun trans-
mits to him the symbols of war. [They are] the three highest functions of
the Mayan government.’!

The enthronement of a king, the political power, was a truly cosmic re-
creation, celebrated as ‘4 Abaw 8 Kumk’t’, moment of the beginning of the
universe. Political power based itself on the most ancient structure of the
celestial universe. This was part of the canon of all Meso-American storties,
as Enrique Florescano indicates:

The cosmogonic myth engraved on the Palenque temples was the old-
est example of this kind of story. This text began with the creation and

48 Yax Moch Xoc was the founder of the Tikal dynasty. The exact chronology of the
masters of Tikal from Ahau Jaguar (from the date 8.12.14.1.5 = 292 CE), up to the Double
Bird (9.5.3.9.15 = 556 CE) exists. See Sharer, 1994, p. 175. The Mayans imagined and dared
events from 3114 BCE, supposcd time of the birth of the First Facher Hun Nal Ye. For the
political organization of the Mayans, see Scharer, 1994, pp. 491f. Tikal came to have 84
subordinare ceremonial centres in an extensive central region of the Yucatan, including all
of Belize.

49 Schater, 1994, pp. 138f.: ‘The Emergence of States in the Maya Acea’ (pp. 14341

sc In addition to its religious significance, sacrifice indicates also the possibility of agri-
cultural fecundity, an equally real responsibility. Politics, as in all cultures, has to deal first
with agriculture, food, the material reproduction of human life.

51 Florescano, 1996, p. 74 (Translation: TC),
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flourished from éoo to 900 k) was fortified, in a high and steep site, not far
from where I write these lines, under the protection of the god Quetzalcéatl,
the Teotihuacdn symbol of power, which would also be found among the
Mayans in Chichén Itz4 {their classical era was from 800 to 948 cE), or in
Tula (the ‘second’, from 950 torroo CE), which with its powerful confed-
eration was in a certain way successor to Teotihuacdn, in Cholula (a ‘third’
Tula), cities of the classical era, which like Xochicalco, would be destroyed
by generalized violence.

In the Valley of Mexico, nevertheless, the political order reappeared
slowly in the form of inter-urban negotiations. The more developed state
system, like the Inca in the south, would basc itself on the development of
the interstatal strucrure of ‘confederations’, by the invading, nomadic eth-
nicity of the Nahua worshippers of Huitzilopochtli:

The greater historical accomplishment of the Mexican ethnicity was
having created a political organization capable of leaving room for the
extraordinary ethnic, linguistic, political and cultural diversity of Meso-
America. The army of the Triple Alliance*® was one of the better instru-
ments in the pursuit of that ambitious objective. But maybe the more
effective means were the formidable commercial networks that created a
mechanism of the circulation and consumption of goods in all of Meso-
America; the conversion of Nahuatl into lingua franca; the Mexican
capacity to incorporate into its own culture the traditions and accom-
plishments of the most advanced people [. . .] and the powerful legitimat-
ing myths that forged the idea of a people predestined to rule over the rest
of the nations. Within these myths, the more important of those dedicated
to representing the unity of that polymorphic universe was thar of rhe
figure of tlatoani, that in the Mexican world occupied alternatively the
places of the creator god, tutelary ancestor, guide and cultural hero, head
of the kingdom, supreme priest, commander of the armies, patron saint
of fertility and benevolent protector of the people.’

The altepet! were organized first in the calpolli (the interfamilial clan).?
A group of calpolli constituted a guild, various of those a cacicazgo (for
example, the altepet! of Tlaxcala had four cacicazgos or kingdoms, those
of Tepeticpac, Ocotelolco, Ticatla and Quiahuizelin),”® which divided up
the altepetl’s exercise of power. The conception was dual (the ‘high® and

55 Tenochtitlan, Tetzcoco and Tlacopan.

56 Florescano, 1996, p. 166.

57 This ‘concept” is the centre of Meso-American political structure, here with Nahua
denomtination. Altepet! {see Lockhart, 1992, pp. 14f.} or political ‘community’, which would
be translated in the colonial period as ‘people’, has to be retained as a fundamental category
in Latin American politics. Neither pueblo in Spanish, nor people in English can adequately
express its content.

s8 See Lockhart, 1992, p. 22, The altepeti of Tenochtitlin had four communities:
Moyotlan, Teopan, Atzaqualco and Cuepopan.
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the ‘low’: the omé) but within the quadruple division (or six, eight or ten,
with rotating functions, as the ‘rotating’ sun). Each cacicazgo had an elected
Hatoani {cacique or local king), which in turn became the authority of the
whole altepet!. He divided the land, distributed the tax burdens, recruited
the strong for the armies. There was no concept of the city (pdlis} (as in the
Mediterranean), but the ‘head’ was in reality the populated part of each
cacicazgo. The ‘neighbourhoods’ (tlaxilacalli) of the cities were the partici-
pants of each cacicazgo in the urbanized territory of the altepetl, and in
certain cases the collection of tlatoque governed collectively. The confedera-
tion between various altepet! constituted a supreme community which con-
tinued to designate itself aftepet! (the great community of all the Mexicas).
The tlatoans of Tenochtitlin (a Mexican altepetl) had the function of princi-
pal king or emperor of the confederation. There existed in addition distincr
types of councils (like the Mul tepal within the Maya). The sacred priestly
order played an important legitimizing function; the political order was
founded in the structure of the universe itself. The daily rising of the sun and
the moon, the movement of the stars and constellations, the rain or drought,
were political moments, which allowed for the splendour of a reign or its
crisis. [t was a cosmopolitanism (as all those before and many later).

Through this the whole political system was based in a very efficient agri-
cultural system, which the altepet! never stopped controlling. With four
or five months of production the community guaranteed its survival. The
remaining ttme was occupied in other political occupations: war, commerce
and calendarized celebrations.

The calmécac (school of sages like the Chinese or Greeks) educated the
elite which dominated the hieroglyphic-phonetic writing (in the case of the
Maya), the calculation of the calendars which rationalized Meso-American
life, divination, martial arts and administrative tasks. Each calpolli had
in addition a telpochcalli (house of youth) where the youth of the village
received military training and basic education.®® The priests and writets
differentiated themselves from the tlamatinime, philosophers,®® who were
occupied with transmitting the stories about the ethical-mythical nucleus
of the Aztecs. The ‘First Primordial Mountain® (the Major Temple of Teno-
chiritlin) was situated in the ‘centre’ of the world, and was the ‘public’
place par excellence; above were the three skies of the celestial region (the
Omeyocan); below opened the nine levels of the subterranean world {the
Mictlan).5' The tlamatinime studied the books {codices) of the political
limits of the kingdoms; the books of the calculation of the numerous trib-
utes; the books of the treaties and negotiations between all the kingdoms;
the books of the stories of the gods (mythical cosmo-political narratives),®

79 See Lopez Austin, 1982,

60 See my wark The Invention of the Americas (Dussel, 1995a, pp. 95f.).

61 See Lopez Austin, 1992, p. 90.

62 The nareative fact that justified the domination of the empire was a true ‘political
theology® {as Carl Schmitt will call it), since Tlacaelel taught that the Aztecs served faithfully
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arts, explications, laws of all the kingdoms; books of the interpretation of
signs (auguries) and dreams. Thus, the political counsellors of the Mexican
Confederation were educated.

[10] In the south of America the Incan Empire shone over the substratum
of political systems which prepared its advent. This independent civiliza-
tion, from the north of Ecuador to the River Maule in Chile, incorporating
the Argentine territories from the Andes to Mendoza, had the most struc-
tured political organization in the history of humaniry:

The Inca empire was ruled by a hereditary nobility centered in the sacred
person of the Inca, ‘son of the Sun’ [. . .] The nobility, formed by members
of old Inca lineages with seats in and around Cuzco, and by the heads
of conquered peoples, exercised the superior functions of administration
of the empire, worship, and war. Beneath the nobles by blood came a
lower-ranking stratum of priests, bureaucrats, and military chieftains,
and the curacas [community headmen), all forming a petty nobility [. . .]
Further down came the temporary conscripts (mitayos), recruited in the
rural communities for certain periods of the year for messenger services
and transportation along the highways, for mining, for building, as serv-
ants for the nobility (yanaconas) and as soldiers. The peasantry formed
the base of the social structure.®

The political organization was separated from the ayllu (the calpulli of
the Aztecs) who constituted the base clan, The clans were organized into
ethnicities, these into provinces which grouped into states or kingdoms
(ancient independent monarchical cities, now conquered) under the domin-
ion of the city of Cuzco, the empire. As in the case of Tenochtitlan, the city
of Cuzco was organized politically {and from this sacred centre, the whole
empire) starting from the dual principle: the Hanan and Hurin Cuzco. But
immediately, through the quadripartite principle, each part was divided
in two giving place to the four suyu: the Chinchasuyu (Haran/Hanan: the
highest of the high, the most prestigious), which extended from Cuzco was
the Poniente, the Antisuyo (Hanin/Hurin: the lowest of the high) to the
north, the Collasuyu (Hurin/Hanan: the highest of the low) is the rising sun
(Bolivia, Chile) and the Cuntisuyu (Hurin/Hurin: the lowest of the low) is
rhe sea of the south. The head of the empire, the navel {Cuzco) of the uni-

for the survival of the universe, making war and maintaining order in the Cmanabuac {the
‘ring’ or totality of the world), to be able to offer human sacrifices that gave life to the sun
{Huirzilopochtlil. What better ‘cheology of domination’ can a politician imagine? Secular-
ized modern politics is not kept from making use of similar justifications: what is beneath
the demand for the expansion of ‘democracy’ and the moralizing ‘anti-terrorist struggle’ and
actual anti-drug struggle {like ‘Plan Colombia’ in 2001}, but a new foundation of a North
American polirics of global domination?

63 Ribeiro, 1977, p. 168 {Iranslation: Barrett, p. 140). For details see Dussel, 1966,
§ 20,
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verse, was not a city but the urban confluence (in whose centre was the Sun
temple: Coricancha) of the four suyu of the empire.*

[11] The highly complex organization allows one to see nevertheless the
lines of the Incan stare: the head of the Inca (the royal family), then the
viceroys of the suyu or the inspectors or supreme judges of each region
(capac apos, tokoyrikogs); in each region of the provinces an authority (who
inspected, judged, of the royal family, who lives near Cuzco, but in the
respective suyu: a tocricoc); a local leader {curaca) who had command over
some 30,000 tributaries; a leader of §,000 or of 1,000 tributarics (guar-
angas); the chiefs of the ayflus (pachacas); the representative of ten tribu-
taries {chunga kamachikugs) and the father of the family.*

Each sphere had economic administrative commands (since the system
was tributary), agricultural (responsible for the construction and good use
of the aqueducts), military (with a permanent army and more than 27,000
kilometres of splendid paths and bridges, from the north of Quito to the
River Maule in Chile), religious (since the mythical-cosmological calendar
governed private and public life around the Inti raimi, the celebration of
the birth of the sun, the year and the new fire, the shortest day of the year:
21 June)®® and political. On that date, by imperial order all fires of che
homes of the empire went out, In Quito (the ‘centre’ of the world, where
the ‘cross’ which protected the shadow of the sun of the towers erected had
equal ‘arms’ to the north and to the south),*” thanks to the heat (vitality)

64 The work of Martin Pirssinen {1992, pp. 171f) gives highly important details for
understanding the political-spatial and temporal organization of the Incas. To the ‘dual’
and ‘gquatra-partite’ organization, as within the Aztecs, is added the ‘triad’, that crosses the
whole polirical system (the first: Qollana, the second: Payan, the third: Kayaw) hierarchizing
power, places and the evaluative system. The famous text of Guamdn Poma of Ayvala The
First New Chronicle 15 a testimony to this (Guamin Poma, 1980). The resemblance of the
political organization of Cuzco with Tenochtitldn is surprising and shows mutual informa-
tion, although indirect).

65 See Parsinnen, 199z, p. 412,

66 Inthe northern hemisphere, 21 December, date of the sof nazalis in the Roman Empire,
was adopted by Christianity celebrating Christmas (like the Mayvan holiday of the universe’s
origin on § February). Passage of symbols from one culture to another through millennia.
The Sacred Roman Empire will be as ‘sacred’ as the Aztec or Mayan.

67 The ‘cross’ has a central place in the Amerindian cosmo-vision, from Alaska to Tierra
del Fuego. In addition to being the four cardinal points, already sacred in the Far East, it
remains related to the shadow rhat the Sacred Tree (or a stick buried in the ground, or a
tower of stone as in the Incan Empire) projects over the earth (Pachamama). In Ecuador,
the anthropologist Guayasamin, nephew of the pgreat painter, has made a video, where he
shows the meaning of the ‘cross’” for American cultures (from Meso-America to the Incan
Empire). Only in Quito (the ‘centre of the world” in Maya [sic]} are the shadows to the north
and south, in the winrer or summer equinoxes, equal. In Cuzco, to the south, the shadow (or
superior part} of the ‘cross’ is less. Among Mayans and Aztecs the superior part of the ‘cross’
1s preater. Linda Schele shows this. In the ‘cross’ of Palenque, taking inte account Ixtam-Ye
{7-Guacamayo or the Big Dipper}, the superior part is greater, This introduces the concept
of the ‘sun i movement’ in the Mayan, Aztec or Incan cosmology. The sun ‘moves’ not only
in the sky from east to west. It ‘moves’ from north to south in the shadow of the Sacred Tree
over rhe earth, the cause of the equinoxes, and from east ro west (also from the shadow over
the earth) tn the day, forming in the vear a ‘cross®; the ‘cross’ that the sun draws over the
Earth, the ceiba as empirical tree that flourishes in February and whose nocturnal flowers
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of the sun which reflected off a polished concave gold surface, a piece of
cotton with an incandescent substance ignited a ‘new fire’. This ‘fire of the
Inca’ and of the sun was distributed to all the homes of the empire. It was
the ‘sacred fire’ which created the always precarious ‘political order’ in the
face of chaos (the ‘state of nature” of modern politics). The son of the Inca
born on that date, the Inti raimi, could be elected Inca. The sun, when born,
had also ‘to give birth to’ the possible Inca: a ‘son of the Sun’. It is a self-
referencing cosmopolitanism.

It was a strict commnnitarian system, without private property, where
land was cultivated in community. José Carlos Maridtegui will assign
importance to this primitive socialism, which even persists in the indigenous
communities in Latin America.

The last level of legitimacy, consequently, was founded in an ontology-
ethic, in a cosmopolitanism, the ‘pacha-sofia’, named by Josef Eastermann,®
which obliged all of its members, from the Inca to the last peasant or dom-
inated village, to fulfil a mandate: “Work in such a way that you contribute
to the conservation and perpetuation of the cosmic order of the vital rela-
tions, avoiding all upheaval.’® The empire of the Incas, like the Aztec, was
for its contemporaries the necessary mediation for cosmic snrvival. One of
the most coherent political systems was felled by the invasion of the Euro-
peans at the start of the sixteenth century.

We have expressed indicatively the first state of the regional systemns,
which have no major direct links between them. If there were some direct
links in this first state between these high cultures it would have only been
in the Middle East, between Egypt, Mesopotamia, Anarolia and the east-
ern Mediterranean. The other regions (Hindustan, China, the Amerindian
cultures) still did not have {or had very few} direct historical connections in
Eurasia.

symbolize the recreation ot life, the “Tree of the World” thar sustains rhe sky and the Milky
Way, they are united multifacetedly, to be, at the same time, the figure of the king, of Pakal
in Palenque, who guarantees to his ‘peaple” stability, order, justice, life. Power is “true’ when
it is *based’ around the constellation of ‘the Scorpion® below and the Big Dipper above, as a
Milky Way that guarantees, legitimates, the political reign.

68 See Eastermann, 1998.

69 1bid., p. 231 (Translation: TC).
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of the borders. Four clearly defined geopolitical spaces will exist, which, in
some way, last into our twenty-first century. In its classical eras we observe
the appearance of the first political systems in history:

1 Han China (202 BCE — 220 CE} in the Far East;

2 the Indian continent (the Maurya period [322-183 BCE] or Gupta [320-
550 CE]), which develops an inter-cultural space (south-east Asia, from
Burma to Korea);

3 the Persian Iranian space {from the Achaemenid Empire [559-330 BCE],
to the Seleucid, to the Parthian [247 BCE — 226 CE] to the Sassanid, which
is buried by Islamic invasions in 651 CE);

4 and finally, in the West, the Mediterranean cultures: (a) from the Phoe-
nician culture of Byblos, Sidon, Tyre and Carthage to (b} the Hellenist
culture which arrives in India with Alexander (d. 323 BCE), culminating
(¢) in the dominion of the Roman Mare Nostrum.

Given the degree of development of these cultures, it will be possible to
indicate elements not only of political organization, but also of explicit
‘political philosophy’. Our proposition is not to study this theme n detail,
but to break with the Furocentric vision of political philosophy, which
always begins its story with the Greeks and Romans.*

In a general way, from Chinese Daoism, the great Indian ontologies or
salvation movements, including the Iranian, Greek and Roman cultures in
the great synthesis of Plotinus” Enneads, the political will not be consistent.
What is essential is the occupation of

the sages, the philosophers, the initiated, those who live still in the sensi-
tive world of the opinion, corruptible (the déxa, the maya of the Hindus),
of eternal happiness: the contemplation of the divine is an ethic of solt-
taria bonitas. The good of the city, which the political promotes through
prudence, is the greater human good: [in Greece it was the] despotic good
of free citizens. The specific community is a whole; the individual one
temporary part.’

But the human good is inferior to the divine good, and for this ultimately,
politics doesn’t count: ‘the weakness of the common good is based, in short,
in the weakness of the inter-world infra-lunar being’.® The state is necessary,
but as a merely inevitable condition (a lesser evil, which one has to support)
which makes possible the sage’s beatitude. The difference from Mesopota-
mia [6] and Egypt [7] is immense. In those regions prior to the invasions of

4 See Dussel, 1975: Hellenic humanism, where I begin the description from a vision of
joining the Iron Age horsemen, called ‘Indo-European’. This work, in all ways, was still too
Hellenoceniric.

5 Ibid., p. 47.

¢ 1bid., p. 45.
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of instruments for distant commercial exchange, they will construct navig-
able canals which join great rivers and the impressive walls which defend
the Chinese kingdoms from the northern nomads, etc.

It will also be the time (zo centuries before Machiavelli) in which Sun-
Tzu writes the first work in history about The Art of War.” Because war is
essential for stare politics, they have to study carefully troop morale, cli-
mate, terrain, the body of leadership and resources. The general has to have
‘wisdom, sincerity, humanity, courage, and discipline’.!?

This will be, in and of itself, a fertile time of competition for the con-
stitution of a Chinese political philosophy. The diverse kingdoms will
support ‘philosophical schools’ {*One Hundred Schools’), and the masters
will wander from one court to another proposing diplomatic and organ-
ized political-philosophical solutions in the face of war. It will be a crea-
tive philosophical era comparable only to fourth-century BCE Athens {of
Socrates, Aristotle, Epicurus and Zenon), India of Nalanda between the
fifth and eighth centuries cE, Islamic Baghdad from the ninth to eleventh
centuries, or Paris of the thirteenth century (excepting the philosophy of
European Modernity). The great political thinkers, from Confucius,” prior
to the period of the Combatant States, Tseng Tzu, Mo Ti,'* Yang Chu, Hsii
Sing, Mencius,’* Hui Shih, Chuang Tzu, Kung-Sun Lung, Hsiin Tzu, and
the legendary text of the Tao-Te-King,'* are hefore the unification of the
empire (and the overcoming of feudalism, more than 1,500 years before
Latin—Germanic Europe) under the Han dynasty {202 BCE - 220 CE, the
400 years of Chinese classical culture), and will always be occupied with
an cthic or political normativiry in the face of the cynicism of the strategic
treaties of war.

In effect, Confucius proposed a normative and critical politics in the face
of corruption and the forgetting of customs, against the political separatism
of the small states and the warlike aggressiveness of the dukes, nobies and
feudal men, who do not respect any ‘order” under Heaven (T’ien) or Destiny
(T’ien-ming)." It is necessary to comply with the eternal hierarchy of the
universe (it is in part a question of a cosmopolitanism like that of later
Roman philosophers}, the order between communitarian subjectivity and
the venerable political institutions, which have to develop thanks to the
mediation of the ‘rites’ (signs, justified in narratives and subjectifed in an
ethical discipline of the body, suhjectivity in the face of objectivity), which
condition individuals to the cosmopolitan order {of the universe and ‘politi-
cal order’). In the face of the existing chaos (the “state of war’) Confucius

9 The great treaty of the war was calted for this the Sun Tzu (see Ames, 1991, and Sunzi,

2006} Later it was explained and commented on in the Sun-Bin (Lau and Ames, 2003).

1c Cotterell, 1993, p. xiv.

11 K’ung Fu T'zn, the ‘Master K'ung’, ¢.551-479 BCE.

12 Mo Tzu, c.479-438 BCE.

13 Meng Ke {Mencius) died in 288 BCE,

14 See Star, zooI.

1§ Sce Analect 3.16 (Confucius, 2003, p. 23).
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taught the importance of the discipline of the subject, the articulation with
‘fidelity’ of the family order, municipal and provincial political structures,
the kingdom and the empire, possible as future project in his era. He then
idealizes the founding era of the first Chou state, which was decaying in
Conlfucius’ time, and proposes a political reform with an ethical-normative
stamp.

On the contrary, Mo Ti’ the ‘master Mo’, maybe a slave or of very hum-
ble origin,' initiator of the Mohist school, idealized the epic Hsia dynasty.
He was opposed to the hypocrisy of the rituals {including those of Confu-
cius), the music not appreciated hy the people and the lavish ceremonies of
the nobility to exalt the virtue of the warrior heroes, spirits and rural gods,
refuted fatalism and determinism, and affirmed the necessity of rational
argumentation for reformist methods. Mo Ti’s followers formed ascetic
wartior fraternities (like European medieval crusades), which proposed self-
defence and the construction of fortifications to the cities (as military tactic
in the time of the Combatant States). It was a utilitarianism which affirmed
the sense of love. It was an affirmation of particularism and local tradi-
tionalism, which today we call populist federalism, hecause it was regional,
popular but authoritarian, Consequently, anti-Confucian Mencius, a mem-
ber in the Ch’i kingdom of the Chi-hsia academy (similar to the Academy or
Lyceum in Athens, whose period of glory was between 320 and 300 BCE),
experienced the violence of the Combatant States.!” He travelled from one
kingdom to another teaching the kings and dominant classes honesty (y),
the universality of humanity (ren} {‘all [that is] under heaven®), recognition
of mutual dignity and ‘responsibility for the other’, and the necessity of sup-
plying food, clothing, housing and education to poor people. He proposed
a morally founded politics which, together with Confucius, would be the
pillar of political normativity of the later empire. Taoism (or Daoism) was
more an ontology than a politics, but perfectly articulable with the Confu-
cianism of the empire.

[14] In effect, in 221 BCE the unification of the Qin Empire (which would
reign until 207 BCE), which would be succeeded by the Han dynasty (from
202 BCE), centralized the state, overcame feudalism, established Mandarin
bureaucracy, practised ‘legalist’ political philosophy (as justification of the
sovereign’s absolute power) and pursued all opposition, including burning
the texts of the philosophical schools contrary to the emperor and assassin-
ating 460 philosophers critical of the empirc in 212 BCE. A political, ethical
and military philosophy was born thar justified the ‘established order’, in
which reside the strength, and the weakness, of the Chinese empire. The
cultivation of political philosophy would establish itself in an immense body
of Mandarins {120,000 in 100 BCE), in whose imperial schools (with 30,000

16 See de Bary and Bloom, 1999, 1, pp. 64-76, with almost exclusively political texts;
Cooper, 1996, pp. 7of.; Collins, 1998, pp. 140f.; Deutsch, 1999, p. 182.
17 See de Bary and Bloom, 1999, 1, pp. 114-58.
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students from 125 tor44 CE)'* the traditional statist doctrines were taught.
The ‘legalistic’ and ‘militaristic’ current prepared the way for that dominant
political ideology to be imposed by the empire.!” ‘Legalism’ {fajia) stud-
ied the different ‘paths’ or ‘law’ (fa) which could be observed to organize
the state, through norms and the public and official exercise of justice; the
regulation of codes of punishment as monopolistic exercise of strength on
the part of the state, through an efficient tax-based economy, through a
quasi-secularized bureaucratic administration, through a professionalized
military system, police planning, the organization of a body of people who
report crimes {a true ‘intelligence’ system as state apparatus, similar to the
Inquisition at the beginning of European Modernity) and the utilization of
personalized methods of political management. They will systematize a stra-
tegic doctrine of the rational organization of the state, which Max Weber
does not see as the most advanced {which will not produce capitalism for
reasons other than Weber addresses}.? Already Shang Yang had refuted
Confucian morality as inapplicable, and had proposed ‘war’ as the only
means of imposing powet, conceiving the people as a strong and disciplined
mass, but submissive, under the centralized authority of a bureaucratized
administration and an absolute monarchy.?' Agriculture was the economic
base {a species of physiocratism); in place of an ethic. It decreed a body of
obligatory laws (from which: ‘legalism’), which makes us think of Haber-
mas. The ‘in-action’ of Taoism, contemplative passivity of the sage’s ontol-
ogy, was now applied to the virtue of a patient obedience of the subject,
a virtue which, as in the case of Kant, as happiness is not guaranteed, is a
politics of resignation. This political philosophy in the hands of the Emperor
Qin permitted the justification of the empire’s foundation.

Nevertheless, the Han dynasty needed a greater legitimacy for its sustain-
ability.”” This will start the long path of the founding of the empire’s power
in the Confucian ethic, which only in 136 BCE would be definitive, public
and officially recognized, when it had already fallen into oblivion.

[15] For the ends of this Politics of Liberation, and given the importance
of the theme, we want to present a synthesis of Chinese political ontology.
In effect, Chinese philosophy, which develops its classic era in the middle of

18 In 1250 there were 4ou,000 candidates occupving the public seats of the empire (see
Collins, 1998, p. 103).

19 De Bary and Bloom, 1999, I, pp. 190-225. This school continues some aspects of
Mohism.

20 Paradoxically, some thought that it was overpopulation with low salary (Frank, 1998)
and the strength of the imperial state (Wallerstein, 1980-9, I}, which would binder indus-
trial revolution, not capitalism {which could be born in certain Chinese regions}, We see that
there were other reasons {consider {pp. é69f.]).

21 He died in 338 BCE,

22 In the same way, when Mandeville aimed to destroy moral politics, Adam Smith
tried to recover them, by the intervention of divine providence present in the market, giv-
ing a greater sustainability in the long term to the economic-political order, The hegemonic
“political order’ {in the Gramscian sense) has to be legitimated with a moral foundation or it
cannot be sustained in the long term.
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dancers of Knossos, who awaited the bull in all its power, and somersaulted
onto its head, mounting it or vaulting off while the animal continues its
quick pace. It was not force against force, like the wall which would destroy
the bull’s head; they utilized its force, its ‘tendency’, its potential to continue
the bull’s run but under human direction. One had dominated the animal
without defeating it. The animal continues its run quickly subsumed in one
movement, unknown to him but not contrary. It is using the opposite force,
without negating it:

Good warriors seek effectiveness in battle from the force of momentum
[potential of the situation, shi], not from individual people. Therefore
they are able 1o choose people and let the force of momentum [shi] do its
wark. Getting peaple to fight by letting the force of momentum [ski] work
is like rolling logs and rocks. Logs aud rocks are still when in a secure
place, but roll on an incline; they remain stationary if square, they roll if
round. Therefore, when people are skillfully led into bartle, the momen-

tum is like which of round rocks rolling down a high mountain- this is
force [shi).Y

Machiavelli knows that one has to anticipate the occasion,” but only
to prevent the negative effect. The Greeks also rationalized the ‘occasion’
{Thucydides calls it logismds). They observe the mind of the enemy, their
tactics, guess the possible, probable (eikds) moves, as rational forecast (pro-
noia), and discover what is possibly ‘more true’ making it the ‘most visible
possible’ (alethestaton—aphanestaton). However, the Chinese strategy, does
not presume, represent, imagine, argue or have a hypothesis {there are not
‘two worlds’: one real and another imaginary, there is not a ‘model’ to imi-
tate like ‘truth’). The Chinese strategy, in the *only possible world’ {the real),
is used to observe the ‘tendencies’ and their developments {the ‘way’: ta0).
One observes what is ‘being sketched’, born, developing, what will happen,
the effects produced. Subtlety is used to describe the almost invisible aspects
which only the one who has developed his‘her skill of analysis will grasp.
It is not to be distracted by the waves, but to observe the current beneath
(which transports the logs on the surface). It is to discover the small fissure
in the stone which announces its breaking, its ‘change’ (the classic I Ching,
The Book of Changes, demands the creation of the discipline of study of the
shi’s change). But, above all, as one cannot advance spring nor postpone old
age, it is necessary to patiently await the ‘maturing’ of the ‘potential of the
situation’ (shi} which will become the ‘occasion’. It is a question of the ‘long
term’ not the ‘short term’ of politics.

Against Benjamin, we would say that one has to te-value a certain ‘length
of time’, which certainly is not the messianic ‘present-time’, but musr be

27 Sun-Tzu, ch, 5 {Ames, 1993, pp. 120-1; Sunzi, 2006, pp. 137f. [Translation: Cleary,

PP 93-9).
18 Machiavelli, 1957, p. 3.
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[16] Political order is not a constructed ‘object’. Mencius, thinker of
an agricultural people {in their ancestral times) not shepherds of iron (as
the Greeks), expresses: ‘One cannot stretch the plants to make them grow
faster.” The perfect action of the Prince is when he shows that he does not
need to act, For him, the Prince does not have to act because in his not-
acting all follow his ‘tendency’. But it is not a passive laissez-faire (modern,
of the market) but an active ‘letting-be’, which creates the discrete, invisible
conditions in the long term so each member of society can be fulfilled. It
permits the spontaneity (sponte sua) of each one. In the Tao-Te-King (Dao
de jing) the ‘path of virtue’ {Tuo) is expressed, the tendency of each thing,
the ‘potential of the situation’ of each ‘occasion’ as process. *Virtue® (de) is
the imminent ‘efficiency’ of leaving what is to mature.>

The dragon (as a serpent, as Quetzalcaatl), in his movement, shows the
evolution, the transformation of the event, which will be displayed in meta-
morphosis, in many changes of skin. One has to ‘re-act’ more than ‘act’.
One has to adapt to the order of ‘immanence’.**

The “legalists’, who justified the emperor’s despotic power, legitimated the
non-action of the emperor with reference to his absolute power, who never-
theless has to know to act to hinder the causes which oppose the “potential
of the situation’ in the empire. The power is despotic and ‘empty’:

Daoism had pointed o the way of immanence which led to liberation
from social constraint, Legalist despotism, for its part, forced a return to
the virtue of immanence by making constraint absolute.’

The ‘effect’ is not produced from outside technically, but in the imma-
nence of the ‘tendency of the occasion’. When force intervenes from outside
in its production it weakens it. The effect has to progress, not stop. It has ro
be wanted as appearance, not its brural presence.

Emptiness is the inextinguishable source of effect; it is where new effects
can happen. The fullness, occupied by the effect, closes all future paossibility.
Having many windows and doors to the light, air, life, the open totality is
the effect growing. The strength, like that of the sea, comes from below:

This humility is neither moral nor psychological; it is purely strategic.’
The Laozi then proceeds to develop this theme at the level of diplomacy:
instead of imposing its hegemony, which wouid inevitably be challenged,
a great country, by its own choice, places itself ‘downstream’ so as to
allow smaller countries to ‘flow’ toward it: in this way it gains its ‘ascend-
ency’.¥

32 ‘The duty of ministers to reprove a ruler’, 2 A 2 (de Bary and Bloom, 1999,
pp. 126-8)

33 Lao-Tz, § 34.

14 Jullien, 1996, p. 120 (Translation: Lloyd, p. 93).

35 Ibid., p. 124 (Translation: Lloyd, p. 102].

36 See Lao-Tzé, § 61.

37 Juthen, 1996, p. 140 {Translation: Lioyd, p. 116).
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one, neither generals nor soldiers, knows what the strategy will be.” The
work Gui gu zi (fourth century BCE) proposes clear manipulation in the
strategy to the death in the *Combatant Kingdoms’. It is not rhetoric, bur an
anti-rhetoric: it persuades the other [ulfilling the logic of strategic manipu-
lation. Making the other confess their positions; ‘stopping’ after to not
allow them to know what is concealed in their first confession of intentions,
using that knowledge to create the suitable ‘potential of the situation’. They
develop themselves technically to know the opposite and to be able to create
the ‘potential of the situation’,

Water is fluid, weak, but on entering a crack and freezing it breaks the
harder stone. Water flows like the #zo. It has an extraordinary accumulated
potential: when the dike breaks it destroys everything, It is the image of
Machiavelli but different from Westerners {(who consider the violence of
water as a natural fact), water (in the Chinese strategy) has to be slowly
aud permanently oriented {f20) from the beginning, from the high summits,
before it has force. One has to direct it from the mountain source. If by
neglect it has velocity and force, one should not oppose it but attempt to
float on it and use it against the enemy {as a weapon in war).

Better still: it is to invert the image. Water, being the strategy itself, has
to adapt itself to all grounds, to pass over all rocks, that is to say, enemies,
depending on the form presented, because water has no a priori form. Its
destructive power is in its adaptability.

China has thought about the exercise of strategic power, of feasibility,
and not only of the law. Without finding any will behind the structures, one
inclines toward the ‘ease’ of understanding the structure, the logic of what
one opposes. There is no a priori subject: the subject is as the water that
flows, the dragon, the tao, and it knows to follow its course. Nevertheless,
at the end, Jullien lets out a shout:

And what if not just the greatest pleasure, but even the greatest ‘profit,’
as you would say, was not to win but to lose: really to lose — and to lose
forever, so as to experience the weight of that ‘forever,” as Sisyphus and
Prometheus did (not so that that loss, thanks to the ricochets of reality,
should later turn into gain)? And what if the best way to feel alive — finally
beyond the world ~ was not efficacy but the very opposite? In thar case,
this essay would have to be rewritten the other way around. It would
be titled: I Praise of Resistance — or of the nontolerance of reality — In
Praise of Counterefficacy.”

L ask: could one not replace Sisyphus or Prometheus with Moses or Marx
(or Mao)?*! In this last case, more than ‘praise of resistance’ will be ‘praise

42 Sun-Tzu, ch, 11,

43 Jullien, 1996, pp. 229—30 (Translation: Lloyd, p. 197).

44 Itisclear that Mao Tse-rung takes much from neo-Confucianism, but with the strong
influence of the humanist messianism of Marx (see Wakeman, 1973, pp. 97-114, 238-73).
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of creation’, liberation, from those negated and excluded from the ‘potential
of the sitnacion’ (alienated, silenced, excluded, invisible, strategically inef-
ficient, bur .. . hope for a ‘new’ future, unthinkable for Chinese classical
thinking, and maybe also unthinkable in the ffreenth to eighteenth centuries
in the Yang-tse Delca Valley). Jullien writes in The Propensity of Things:

Despite this alternation of winning and preserving power to which history
is subjected, history constitutes a uniform and continuous course in which
principle and propensity must always go hand in hand.*

The empire succeeds in formulating a political philosophy that will endure
for centuries to the end of the monarchy in the twentieth century, and even
today renewed as ‘neo-Confucianism’, not only in China, but principally in
south-east Asia (as in capitalist Singapore). The coherence and extreme effi-
ciency of the Chinese political system, which organized the immense empire
with an iron hand, will be from 1800 CE one of the causes of the beginning
of the underdevelopment of Chinese civilization. The initial bourgeoisie (the
eunuchs’ lineage) will never be able to take charge of the strucrures of power
in the face of such an organized imperial srate. In contrast, the seventeenth-
century English bourgeoisie find a weak state, in crisis, that it is possible to
Co-Opt.

The Political Thinking of the Indian Continent**

[18] The intellectual space of India, unlike China, produced the deepest and
most varied ontology of subjectivity (prior to European Modernity), always
intimartely linked to an ethic of salvation, but did not reserve a central space
for the analysis of the objective structures of polirics. The interiorist vision

45 Jullien, 1995, p. 243. In peneral, Roger Ames and Frangois Jullien unify the theoret-
ical, teleological vision of the ‘two worlds’, the ‘ideal models’ of the Greeles with Christian
thinking. Therc would have to be a place for a third experience of original organizational cri-
teria, for the Egyptian, Mesopotamian, Semitic and Christian thinking. Berween the Greel
teleological theoretical world and the Chinese thinking of the *potential of the situation’ {shi),
one would have to situate the ‘creative’ thinking of these Semitic peoples, of which modern
European thinking is a Hellenic-Roman deformation. Another possibility than the Greek
productive action and non-action which considers the operating and hegemonic ‘power of
the situation’ opens: the messianic eruption trom those excluded from the Promethean myth
and the ‘power of the situation’. From the ‘impotent’ is opened a new anti-hegemonic and
anti-shi strategy: the ‘power’ of the ‘impotence in the situation’ — from the negative effectual-
ity appears a different diagnostic of the ‘power of the situation’, The ‘occasion’ is now an
anti-Greek &airds and far from the Chinese: it is the £airis of the ‘impotent’, which have been
charging their power in another source of history, other waters which will roli other stones,
which although insignificant, because not discovered yet, make a path in very small brooks
in the high summits, and which at their time (the new kairos) will drag along greater stones
and smooth the ancient torrents that are below their level in the mountain, It is not a merely
immanent corrective work; it is not a merely external action; it is a crearive work from the
excluded Alterity.

46 Collins, 1998, pp. 177f.; Embree, 1988; Deutsch, 1999, pp. 24-48.
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of the ascetic demands which intend to overcome suffering, negating the
particular subjectivity,*” invalidating the importance of the everyday, the
Mayan apparent, will not be able to rake into account the transcendental
importance of the social ‘order’.

The Brahmanic tradition of the Vedas* and the Upanishads (from the
time of the first invasions or the presence of merchants from Iran), Bud-
dhism (founded by Gautama, c.560 BCE, Buddha), Jainism {which acquires
its form thanks to Mahavira, 599-527 BCE) and the Brahinans produce
a rich philosophical spectrum.* At the Vedic stage the most structured
intellectual movement, Buddhism, appeared and was consolidated in the
Mauryan period.

Buddhism, which preached ‘separation from the world” with its monas-
tic life, rigid organization of an extremely poor community (the sangha),
would expand to China, Manichaean Iran, Egyprian-Christian and Western
Benedictine monasticism (the base of Germanic-Latin culture) and would
be present equally in the Sufi Muslim world. Buddhism had a very special
political temperament, since, by its organizations of non-consecrated {the
bhikbus: laypeople), it was present in the masses, giving them a sense of dis-
cipline, order, modesty in dressing, speaking and acting, which constituted
the ethos required in the population by the warrior princes (for example,
Asoka, 268-232 BCE}. Buddhism, a deeply rational ethic, born in the north
of the Ganges Valley (actually Nepal), implanted itself firmly in Magadha
and Kosala, where in its classical era was the city of Nalanda, the Buddhist
Paris from 400 to 8oo CE, the expression of a culminating moment of the
history of global philosophy, with great philosophers such as Vasubandhu
Il, Bhartrihari {460-520 CE}, Dignaga and Dharmakirti (580650 CE).*"

Hinduism, which after the constiturion of the sacred books and their
commentaries had been confined to those old traditions of the Upanishads,
got, thanks to the passionate debates with the Buddhists, to develop a ‘logic’
in the strict philosophical sense, whose tradition dated back to the Nyaya-
sutras, which were already compiled around 1oo cE, and which would
influence equally all Buddhist streams.’! This philosophical logic permit-
ted a Hindu rebirth in figures like the Advaita Shankara {around 850 CE),
the ontology of ‘Identity’. With Udayana (ros50-1100 CE) and Gangesha
(around 1200 CE) ‘logic® and ontology launched their full development (the

47 See Dussel, 1998 [pp. 13—-17] and [pp. 243-244].

48 The word veda comes from the Akkadian root wadium, which signifies to know some-
thing, to know someone (as in German wissen), and from where proceeds videre in Latin (to
see), For its part, the Indian word sxirz comes from the Akkadian sitrse (*written’, ‘writing’).
See Semerana (200§, p. 15), who shows the non-existence of the so-called Indo-European
language, with these and numerous other examples.

49 Collins, 1998, p. 177.

5o See Collins, 1998, fig. 5.4 {p. 225).

51 It will be necessary tor Eurocentric philosophy to integrate these developments in the
studies of the history of philosophy: ‘Emerging from the incheate competition of the Upani-
shadic sages, Nyaya became the first real Hindu philosophical school, forming a meta-theory
of argument’ (Collins, 1998, p. 225).
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sions, impermanence, disintegration, murder, robbery, death.* There is
then a critical vision of politics: ‘Sooner or later [. . .] there comes a time
when this world passes away. Then most living beings pass to the World of
Radiance.”” There are stories about the origin of the state,*® which in the
rradition of Mahayana Buddhism (not strict) attain great importance, The
argumentation in the Mahasammata consists first in showing the divine ori-
giu of authority, to later strongly condemn the king who does not fulfi! the
expectations of the gods, even suggesting tyrannicide:

How does a king, who is born of men, come to be called divine?
Why is a king called the Son of the Gods?

If a king is born in this world of mortals,

How can it be that a god rules over men? [. . .}

By the authority of the great gods a king enters his mother’s womb.
First he is ordained by the gods— only then does he find an embryo.
What thongh he is born or dies in the world of morrals -

Arising from the gods he is called the Son of the Gods. [. . .|

But when a king disregards the evil done in his kingdom,

And does not inflict jnst punishment on the criminal,

From his neglect of evil, unrighteousness grows apace,

And fraud and strife increase in the land. [. . .]

Such a king will not for long anger the gods;

From the wrath of the gods his kingdom will perish. . . .

Therefore a king should abandon his own precious life,

But not the jewel of righteousness, whereby the world is gladdened.”

But it is maybe in the tradition of Hindu Brahmanism where some of the
betrer indications are encountered. In effect, the text of the Mababharata
(r2.59.13—30 and 93—4) speaks of the three moments of the emergence of
the political order. In the first, the gods create a society in the ‘golden age’
(krtayuga) of the dharma, where institutions are unnecessary because of its
perfection; there is no king. In a second moment, through indiscipline, bore-
dom and disillnsion it falls into corruption, unbridled desire, chaos. The
gods, frightened, ask Brahma, the creator, what to do. He then ‘composed
a work consisting of a hundred thousand chapters out of his own mind,
wherein [he describes] righteous conduct [dharma), as well as material gain
[artha] and enjoyment of sexual pleasures’ — see the self-conscious attitude
of the political programme, explicit, as prepararion for the organization of
a normative ‘political order’. And the text ends in search of what should
bring about the project: “Then the blessed lord god Narayana reflected, and

56 Ihid., p. 114.
57 Digha Nikaya, 3.80tf.; Embree, 1988, p. 129.
$§ lbid.

s9 Suvarnaprabbasottama Sutra, 125 Fmbree, 1988, pp, 182—4.
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brought forth an illustrious mind-born son, called Virajas [who became the
first king].’®

Observe anew how for a Brahman politics it was necessary to have clear
ends and means, structured institutions and laws, explicitly stipulated
beforehand. It is a question of a strategic-instrumental rationality in a para-
digm of teleologtcal conscience like the Hindu monastic, and Buddhist, Jain-
ist, and the Jesuit European (of che examination of conscience), Cartesian
(of the ego cogito; Descartes was a student of the Jesuits in La Fléche) and
Weberian Modernity. We see, therefore, that the metaphor of the “state of
nature’ of the bomo bomini lupus as previous to the ‘political state’ is very
ancient, Hobbes will give it a bourgeois content, which Locke will accentu-
ate.

[20] With regard to the quadripartite diviston of the sciences {a) Tray:: the
scienve of the Vedas, a hermeneutics; (b) Varta: the science of agriculture
and shepherding, an economics; (c) Dandaniti: the science of punishment, a
politics; (d} Anvikshiki: a philosophy, Kautilya in the Artha Sastra (1.2-7)
thought that ‘of these four, the science of punishment, of law and order, is
the basis of all other sciences; it makes them all possible.’®* In the Sukra Nizi
(1.4-19), Kautilya explains:

Other sciences treat of one or another field of human acrivity, whereas
the science of policy [niri shastra] is helpful in all respects and conduces
to the stability of humanity society. As the science of policy is the source
of dharma, material gain, and pleasure, and as it is rraditionally said to
lead to spiritual emancipation, a king should always study ir diligently.
Through the knowledge of the science of policy, kings and others become
conquerors of their foes and conciliators of their own people. Kings who
are skillful in working out the right policy always prevail. [...] A king-
dom divided within itself, the army disintegrated, the civil service headed
by ministers disorganized — these are always the result of the ineptitude of
a king who is devoid of the knowledge the science of policy.t

'This text of the Sukra Niti clearly records virtst in the sense of Machiavelli
when it says that ‘the primary duty of a king consists of the protection of his
subjects and the constant keeping of under control of evil elements. These
two cannot possibly be accomplished withour the science of policy.™?

The theme of ‘politics’ or the necessity to ‘punish’ is recurring, like
when political science allows fault without punishment, when the stronger
oppresses the weak (theme of the Mghgbharata), allows itself to carry out
the ‘logic of the fish’ (rmatsyanyaya), where the large eats the small. To per-

6o Embree, 1988, pp. 2318-9.

61 Mohanty, in ‘A history of Indian philosophy’, as cited in Deutsch, 1999, p. 44. See
equally in Embree, 1988, pp. 240f.

62 Embree, 1988, pp. 241-2.

63 Ibid., p. 241.
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mit this would be to return to the state of nature, violating dbarma in its
diverse levels. Dbarma signifies law, order, custom, practical convention, a
lircle like ethos in Greek or S#tten in German. Each human being is situated
in the dbarma of one’s family, clan, hamlet, kingdom and state. The ‘castes’,
which in some way link to the conception of dbarma, since they “fix’ the
‘place’ of conduct in the social whole, arose through successive invasions,
and sacralized in this way the ‘order’ that prevailed after the violence of its
institution, which from that moment rejects all reform. The ‘untouchable’,
the pariah, is the one who dared to violate the established ‘order’, and has as
punishment to be condemned to the ‘outside’ of valid structures: in extreme
exteriority. This social structure will only be eliminated by the Islamic ethic
(neither the Buddhist nor the modern colonial Portuguese, Dutch or English
Christian ethic radically negate the system of ‘castes’).

In the Vedas, tradition, good customs, ‘the consensus of consciences’
(atarmnab priya) are seen as sources of law, The laws have to be inter-
preted following hermeneutical rules, and commentaries and collections are
necessary, to give it a judicial theoretical stamp. The community (the rural
*hamlets’ which survive thanks to the abundant rains of the monsoons) has
priority over the regional state (frequently of invading foreign peoples) and
the merely abstract individual (still non-existent as political experience),

Politics in the Empires of Iran

[21] The first empire (properly said) in global history was the Persian, cre-
ated in 559 BCE by Cyrus II as subject of the Medes (who he conquered
in 550 BCE), Cambyses II conquered Egypt (526 BCE), Darius I arrived in
India {518 BCE) and confronted the Scythians beyond the Danube (513).
The Greeks defeated the Iranians in the battle of Marathon in 490.

The Persian state, an absolute monarchy with a tax base, organized its
mnstitutions, dividing the territory into satraps. Thanks to the horse and
the empire’s cared-for paths and bridges, the post from Sardis in Anatolia
reached the capital Susa, or Taxila in the Hindu Punjab, in two weeks. The
satrap {governor), commander of the military, inspectors, priests, scribes
(who preserved and built immense archives in Persepolis), administrators
of the impressive treasure, constituted the authority and provincial bureau-
cracy, which organized a large peasantry with an ancient class-conscious
discipline. The tax, sporadic military service (following the campaigns of the
emperor and military necessities of the satraps), a body of ‘eyes and ears of
the king’, a true intelligence service that informed about all that happened
in this immense political space, completed the square. An army and fleets,
one that navigated between the Mediterranean and the Black Sea and the
other in the Indian Ocean, had as its centre the 10,000 ‘Immortals’, a select
imperial troop. The Greeks were the more disputed mercenaries, always
occupying the front lines in the battles. Darius had inscribed in his tomb:
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munities, which considered the Roman Empire the presence of evil: the ‘mil-
leninium of Evil’ (Babel), in the historical vision of Augustine of Hippo influ-
enced by the Iranian Manichaeism®® in the Civitas Dei with its ‘terrestrial
city’ (which of Cain, opposed to the “city of God’ of Abel, which cannot be
realized on Earth), in medieval Joaquinism, in the Franciscan messianism of
Torquemada {in his Indian Monarchy) in sixteenth-century Mexico, and in
certain modern socialisr utopias.®

Politics in the Mediterranean World. The ‘Phoenician connection™
The Political System of Byblos, Tyre and Carthage”

[22] There are many Mediterraneans: the Egyptian in the south-east, Phoen-
ician in the east, Greek in the north-cast, Carthagian in the south-west and
the Roman in the north-west. We will look at some aspects of this political
space, so important for political philosophy.

Phoenicia is a narrow region (of two to four kilometres between the
mountains of Lebanon and the Mediterranean) some 200 kilometres from
north to south {from Mount Carmel to Nar el Kebir), composed of a collec-
tion of cities {Tripoli, Byblos, Beirut, Sidon, Tyre, etc.), always politically
independent, which never constituted a confederation.”™ It was only uni-
fied by foreign powers {for example, it was a satrap under the Persians).
Its inhabitants developed the art of navigation in the Mediterranean and
taught it to the Egyptians, Cretans, Persians, Greeks and Romans. They had
commercial and war fleets, and were mercenaries. The Phoenician seamen
operated throughout the entire Mediterranean. They dominated the eastern
Mediterranean commercially and arrived with the colony Carthage to Cadiz
(Tarsus) in the Iberian Peninsula and to the gulf of Benin in Africa. They
were also present in Arabia (Ophir).

The remains of the primitive city (5000 BCE) are still to be found in
Byblos. In the Bronze Age (from 3xoo BCE} it acquired the physiognomy
of a mercantile port., Byblos had relations with the first Egyptian dynasties,
was affected by the invasions of the ‘peoples of the sea’ (1200 BCE), the
Assyrians (9oo BCE), Persians (550 BcE), Alexander (330 BCE), the Romans
(64 BCE), Byzantines (330 CE), Muslims (536 CE) and the Crusades (part of
the emirate of Tripoli between 1108 and 1198 CE).

68 Mani, the Zoroastrian prophet, at the beginning of the reign of the Sassanids {216-
277 CE), died crucified to the doors of the capital city, His influence in Mediterranean culture
was immense. Mazdak (480-528 CE} founded Mazdakism, a true peasant revolution that
demanded equality among all mortals and proclaimed equality and conununity in the owner-
ship of goods.

69 Buber, 1g991.

70 See Jidejan, 1969 and 1971; Harden, 1565.

71 Inthe fleet of Xerxes in 480 BCE the Phoenician ships were commanded by three inde-
pendent naval chiefs, one each from Tyre, Sidon and Aradus.
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esteemed than virtue {arezés), and the whole state fond of money {philo-
kbrématon).™ Whatever it is which the sovereign authorities take to be valu-
able, the opinion of the rest of the citizens follows theirs.’” We have thus a
mercantile plutocracy in the exercise of institutionalized power: the distant
origin of the state directed by the future modern bourgeoisie. In all ways
they distributed power so ‘services circulate among all: he who orders and
he who 1s ordered’.”

One essential aspect is the political economy of the Phoenician cities.
Between 1100 and 800 BCE the Greek cities were organized. The Phoeni-
cians benefited from contact with Mesopotamian Semites and FEgyptians
with regard to ‘art, mathematics, philosophy, and science’.”® Plato admired
the Egyptian stability, but immense Egypt was not a practical model for
the small Greek cities. The oppositions between ‘monarchy/tyranny, aristoc-
racy/plutocracy, and democracy/ochlocracy’ proceeded from the Phoenician
cities, never from Egypt.” We have suggested already that the constiturional
forms of the Greek cities came from Phoenicia and Egypt, especially the
soclo-economic structure of slavery, present in both, but rooted even more
deeply in tbe former. Phoenicia was a slave society; the slave was the main
maritime commodiry. Tyre was an enormous city in the Lament of Tyre,
written by Ezekiel {in the Hebrew Bible} in the ninth century BCE, with
contact with Tarsus {Iberian peninsula), Persia, the Red Sea and Greece,
having many ‘daughter cities” (colonies),*® Slaves were captured or bought,
and could be emancipated (‘liberated’) or ‘redeemed’ (one paid to free them).
Thus was born an ethic of the liberation of slaves, among Phoenicians and
Canaanites (which Israel would encounter, since Hebrew is a Canaanite dia-
lect, Semitic, close to Phoenician). Slaves (babadim and babadot, which in
Hebrew are those who have the hardest jobs)! are the base of the economic
structure of the Phoenicians, Greeks, Etruscans and Romans. In the midst
of a political world where all societies were monarchies, the Phoenicians
(and from them the Greeks) had commercial republics, democratic, with the
oldest aristocratic institutions (the councils of the elders transformed into
citizen assemblies). Commercial competition hindered all vonfederational
unity {as in the case of the Greeks).%

75 Asis known, the ‘love of wealth’ is for Aristotle a perversion. The Athenian-Macedo-
nian system was aristocratic not plutocratic. The latter will open the path to Modernity. The
‘passage’ from Machiavellian virti 1o institutionality hinders the presupposed corrupuion (in
the bourgeois plutocracy), which Pocock (r975) analyses briltiantly.

76 Aristotle, Politics 11, 1273 31-"7 {Translation: Saunders, p. 5o).

77 ‘To drkbein kai to drkbesthai® (imd., 1273" 19}, Those who order also obey, because
sometimes they are elected to obey the demos, and others ro delegate the power to order
[Translation: TC].

78 Bernal, 2001, p. 346. It is the question of the chapter ‘Phoenician Politics’ {pp. 145£.).

79 Ibid., Okhlds is the inorganic multitude opposed to the denros.

8o Ibid., pp. 352f.

81 Both ‘work” (babodakb) and *slave’ (bebed) come from rhe root bbd.

82 See Bernal, 2001, p. 357
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or a restricted democracy, since it excluded the majority of the population
of the polis, the ‘free’, inhabitants of the city (polités: citizen) and farm
owners, who exploited their lands with slaves, and who also had ro dedi-
cate themselves frequently to commerce in the eastern Mediterranean, and
in competition with Carthage in the western Mediterranean. The ‘Greek
miracle’ was not born either from nothing or the pure genius of the invad-
ers of horse and iron. Greece was a land largely cultivated from the third
millennium by Egyptians and Phoenicians, and also by Hitrites.** Thus the
Egyptians were present in Boeotia from the early Bronze Age (to 2000 BCE).
Enormous dikes were made in Lake Kopais, and deep canals that perlorated
the mountains to permit the excess water to flow to the sea.** These works
were already out of acrion in 17150 BCE. The technology was Egyptian, like
other similar works in Argolida and Akkadia, and the names of many places
have equally Egyprian roots. More interesting still is the possible presence in
Anatolia and Thracia of the Pharaoh Sesostris (Senwosre) recorded by the
historians Herodotus and Diodorus:

He traversed the continent, until, having crossed from Asia, into Europe,
he subdued the Scythians and Thracians: to these the Egyptian army
appears to me to have reached, and no farther; for in their country the
columns appear to have been erected, but nowhere beyond them. From
thence, wheeling round, he went back again; and when he arrived at
the river Phasis [in Colchis], | am unable after this to say with certainty
whether King Sesotris himself, having detached a portion of his army, left
them there to settle in that country, or whether some of the soldiers, being
wearied with his wandering expedition, of their own accord remained by
the river Phasis. For the Colchians were evidently Egyptians . . . Sesostris
had subdued other nations, not fewer than Darius had done, and the
Scythians besides; but which Darius was not able to conquer the Scythians;
. . . they relate, however, which Darins pardoned these observations.?”

First, Sesostris [. . .]) arrived from the Scythian tribes to the river Tanais,
which divides Europe from Asia, and it was then, it is said, when some
Egyptians were left near the lake Maeotis [the sea of Azov] founding the
nation of Colchis [. . .] Later, he crossed Europe and Thracia [. . .] leaving
trails as he passed.®

85 Visiting Miletus and Ephesus in August 20013, the Turkish archaeclogist from the
Ephesus Museum, Doctor Cengiz Igten, talked about his recent discovery of pre-Ephesian
Hittite bas-reliefs, from the fifteenth and fourteenth centuries RGE. 5o there was a Hitrite
presence before the Greek invasions. The Ephesian goddess Artemis has the physiognomy of
the Hittite goddess of fecundity, with an elevated cylindrical cap absent from the Hellenic
goddess.

86 Bernal, 1991, II, pp. 1331

87 Herodotus, 1904, II, pp. 100-10 {pp. T20-2).

48 Dicdoro, 1933, 1.53-8 (pp. 187-9%; Translation: TC}.
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height of the Pyramids by their shadow and explained the floods of the
Nile by the Etesian winds.”

As a mercantile port culture, the first Greek philosophers are said to have
captured some element of navigation, in particular Phoenician. It is said of
Thales that he introduced ‘the Phoenician practice of steering a ship’s course
by the Little Bear’.* Note the criticism made centuries later by Tatian in
his Discourse against the Greeks, since they had taken from the ‘Babylon-
ians astronomy, Persians magic, Egyptians geometry, Phoenicians education
from the letters of the alphabet. Therefore stop calling imitarions inven-
tions,’”

[24] Tonia was an urban culture, open to the Mediterranean, not ‘pro-
vincial’ like continental Greece. Note that Anaximander had ‘constructed
a map — probably for the Milesian sailors on the Black Sea’.” The lonian
schools’ astronomical focus was not motivated by agricultural demands as
in Egypt or Mesopotamia, but by commercial navigation.

The great Pythagorean school, cailed the ‘Egyptian connection’, was con-
stituted as a model for all future Greek philosophical schools, a little like the
Buddhist community of monks, the sangha. It is said cthat it ‘is hard to think
that Pythagoras was uninfluenced by the Orphic beliefs and practices [. . ]
rather than with the Thracian Dionysiac religion’.”” Pythagoras {¢.§82~500)
‘studied in Egypt and brought back Egyptian mathematical and religious
principles, and founded the Pythagorean brotherhood’.” Isocrates wrote:
‘After he [Pythagoras] went to Egypt and became their student, he was the
first to bring the rest of philosophy [Egyptian] to the Greeks.™

The Pythagorean theoretical and practical positions are incomprehensible
withour the tie to Egypt, with its festive and orgiastic cults, absent from the
traditions of the Iron Age horsemen — ascetic and negative abourt the body,
and consequently about politics.

The most Egyptian aspect of the Pythagoreans is the explaining of reality
by numbers, mathematics and geometry (it was used as topography to trace
the boundaries of the cultivated fields before and after the Nile loods).'™*
This was the aspect of Egyptian thinking that would appear in the Gnos-

93 Fraile, 1965-6, I, p. 143 (Translation: TC). This example reminds me of someone
who was in New York and was deemed an inventor for having calculated the shadow of a
skyscraper, without noticing that to construcr it is of infinitely greater scientific merit.

94 Copleston, 1993, I, p. 14 [FT: 1964, 1, p. 22].

a5 Tatian, 1954, L, p. 572 (Translation: Whittaker, p. 3).

96 Copleston, 19913, 1, p. 36 (FT: 1964, I, p. 24).

97 Thid., p. 42 (FT: 1, p. 30).

98 Bernal, 1987, [, p. 521. See in addition pp. 71~2, where Orpheus is related to Dio-
nyvsius and Osiris.

99 Bonsiris, 28 (Isocrares, 1928, 1, p. 119 [ET: p. 56]).

too I riemember secing the ewormous rock in front of the Elephantine, where the height of
the Nile floods from 2000 BCE was marked. From the first cataract one could anricipate the
annuat volume of the Nile warters. A whole geometric cartography was necessary to archive
the boundaries of the properties of the Nile Valley, those of the pharaohs, temples, oligarchy,
even the common property of the small villages,
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sians, and with this all the Greek cities of the east Aegean. This destruction
left a vast emptiness. So, when the rebellion of these independent cities was
squashed in 494 BCE (when Xerxes occupied Milerus), the first communities
of philosophers did not run to underdeveloped and traditionalist continen-
tal Greece, but to southern Italy or Sicily, founding the schools of Croton,
Metaponto, Elea or Syracuse, now near the Phoenician, Punic culture, in the
region of Carthage.

Nevertheless, only continental Greece offered sufficient resistance to
the Persian Empire (the port cities did not have sufficient demographics
to oppose such an impressive empire). Sparta was the first continental city
with political influence. Its bond with Egypt was historic. Lycurgus took his
inspiration from Egyptian political structures; they were allied in their wars
against the Persians. Isocrates says in reference to the political inclination of
the Spartans that the ‘philosophers who attempt to discuss such things and
are most highly regarded choose to praise the Egyptian state’.1®

[25] Athens began its long philosophical hegemony much later and in its
political decline. Its failure in Syracuse (413 BCE}, the occupation of the city in
404 BCE (which obliged it to destroy the great wall which united it to Piraeus
port) and the installation of democracy in 403 BCE were events prior to Athen-
ian classical philosophy. Socrates died in 399 BCE; Athens then began a long
path as the capital of Greek philosophy, lasting nearly 1,000 years.

The Sophists were something like the wandering Chinese philosophers
in the time of the “‘Combatant States’; they strolled through the Hellenic
cities. They were principally political philosophers. The visits to Athens of
Protagoras (from Abdera, another port city} in 455 to 445 BCE, Gorgias (in
427 BCE) and Hippias (in 421 BCE) made philosophy present in this ancient
colony of the Egyptian Sais. Only with Antiphon, Critias and Socrates (the
first philosophers born in Athens) did philosophy achieved its naturalization
papers in Athens. All this happened around 434 BCE when Socrates began
his teaching, a century and a half after the philosophy was expressed in
Miletus. So, all, together with Plato, were against the democracy installed
from 403 BCE and admirers of Sparta (for its aristocratic discipline). Isocra-
tes, for his part, ‘admired the caste system, the rulership of the philosophers,
and the rigour of the Egyptian philosopher/priests’ paidea (education) which
produced the dner theoretikds (contemplative man), who used his superior
wisdom for the good of his state’,’ new Memphis.

The Sophists, knowing diverse cultural experiences, could discern that
given by nature from that decided conventionally. Thus Protagoras was
conscious that ‘teaching ueeds nature {phriseos) and exercise (askéseos)’.1%

104 Bousiris, p. 18 (Isocrates, 1928, I, p. 113 {ET: p. 54]). ‘One reasan for this was
that both Isokrates and Plata maintained which the great lawgivers and philosophers like
Lykourgos, Solon and Pythagaras had all brought back Egyptian knowledge” {Bernal, 1987,
I, p. 108).

105 Bernal, 1987, I, p. 104.

106 Fragment B 3 (Diels, 1964, I, p. 264 [Translation; TC]).
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to be equally elite warriors. By democratizing or equalizing the army, it
had more warriors than the Medes and Babylonians, enabling their suc-
cess. Revolutionizing the ancestral norms, it organized a new merit system
for participation in war (not hereditary nohility), whose reward was the
uncontrollabie judgement of Cyrus. This led, for Xenophon, to the despotic
constitution of the Persian Empire and to democracy among the Greeks.™!
Plato wrote in his Politéia:

[Socrates]: Then democracy comes about, | suppose, when the poor are
victorious, kill or expel the others, and give the rest an equal share (“isou)
in the constitution and the ruling offices, and the majority of offices in it
are assigned by lot. [Adeimantus]: Yes, which is how a democratic polic-
ical systemn gets established, whether it comes to exist by force of arms or
because intimidation drives its opponents into exile.'!?

[26] Plato (427-347 BCE)'!* did not regard democracy highly. The
Politéia, frequently called the Republic from its Latin root, the dialogue
Politics, and hnally Laws, constitute a culminating moment of Atbenian
political philosophy. The Republic is, certainly, the tightest synthesis of the
complete architectonic of Platonic ontology, a political dialectic. It is not
only a political work but the rotality of his philosophical vision; one can
affirm that for Plato the Republic is the ‘first philosophy’,'** something more
than ‘politics’. In this work, in the fiest place (327a-367¢), three concepts
of ‘justice’ are developed,'’s abstractly, starting from an approximation of
‘giving to each what he deserves’ (as a treatment of the most general prin-
ciples). In the second part {367e-608c¢), after concluding that one cannot
make ‘justice’ without a “just city’, he describes the ‘institutions’ of the per-
fect city which starts from a basic necessity: “Well, then, a city comes to
exist, [ believe, because none of us 1s individually self-sufficient, but each
has many needs he cannot satisfy.”'"® But the city nceds more people expe-
rienced in the ‘contemplative life’, because they reach dialectically, thanks
to the vision of the Idea, the absolure Good. ‘Politics’, in its vulgar seuse,
gives only sufficiency of goods, but only the philosophers can reach perfect

11 This system would continue, with ups and downs, until the Ottoman Empire, with
its janissaries, as we will sce later on. There is a relationship berween the organization of the
army and the political systems.

112 Republic, Book 8, 557a; Plato, 2000, p. 297 {Translation: Reeve, p. 253},

113 See Dussel, 1958, pp. 49f.; 1975, pp. 9l.

114 It is not strange that the ‘myth of the cave', the most splendid metaphor of the onto-
logical experience of the villages of the Iron Age horsemen, since it expresses well the idea of
Buddha, of Sankara, of Tacism, is contained in this work, and is used to explain the ‘political
conversion’ of the sage (Republic, Book 7, s14a—51r7c [Translation: Reeve, pp. 208-11]).

115 The second is similar to the concept of Carl Schmict saying: ‘In what subject and
occasion is one more capable of doing good to one’s friends and evil to one’s enemics?’,
against Polemarch {Republic, Book 1, 332b; Plato, 2000, p. 7 [Translation: Reeve, p. 6}).

116 Republic Book z, 369 b; Plato, 2000, p. 55 {Translation: Reeve, p. 47). See Laws 676
a; Protagoras 320 c.
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ical-cosmopolitan philosophy were, among others, Zeno {336-254 BCE),
Chrysippus {281-208 BCE), Posidonius {13 5—51 BCE), Seneca (died é5 CE}
in the Roman world, and Epictetus of Hierapolis {50138 CE) in the Ptole-
maic world. From its founder they thought that the knowledge of the soul
came from ‘impressions’ (tdposis),'*® which made up a sensitive perception.
The soul does not have innate ideas, but elaborates them from the ‘memory’
(mnémmne) of impressions and ‘empirical’ {empeiria) knowledge through their
‘similarity’."* In addition, ‘reason’ ({6gos) exists, which constructs ‘gen-
eral ideas’ (koinai énnoiai). ‘Imagination’ {phantasia, kataleptiké) played
a fundamental function articulating ideas and impressions. His materialist
ontology exclaimed ‘All are but parts of one stupendous whole, whose body
Nature is and God is the soul.’’* The universe has an active (poiofin) and
a passive {pdschon) principle. The passive is the material without quality;
the active is the ‘divine immanent Reason’ in the universe, Destiny, Légos
(b6 Légos), Providence (Pronoia).’’’ The Stoic ethic powerfully influenced
Modernity. The end of life is ‘happiness’ (exdaimonia), which consists in
living ‘according to nature’ (homolgouménos 1é phiisei zén), which itself
lives according to virtue, since ‘virtue, a disposition, confirms to reason’. For
the Stoics the supreme virtue was ‘prudence’ (phronesis), which permitted
a life in fulfilment of duty (20 kathékon), in the sense of right and the law
of the city or empire. It was certainly not a politics critical in the face of the
structure of Roman society, although it did not accept slavery naively, rebel-
ling against the basis of the economic and military system.

Its most influential ethic teaches (against a truly extreme rationalism) that
the human being is moved by passions: pleasure {(bedoné), sadness (l#pe),
desire (epithumia), fear (phibos).’s* One has to moderate and dominate the
passions, to achieve sovereignty over the ‘slavery’ of the passions. Epictetus
taught that human beings have to order their ‘desires according to straight
reason’. Marcus Aurelius, for his part, thought that each one received ‘a
daimon from Zeus that is the reason of each one’.’*?

The human being is naturally social and wants to live in society following
an reasoned order. Stoic monism demanded the integration of the ‘instinct
of conservation’* and ‘love of self’ (oikeiosis),’™ because the individual has
to integrate into family, friendship, the city and all of humanity (near and
far). Pantaenus proposed ‘sympathy’ as a sovereign cosmopolitan principle

148 Starting point of Hume's theory of knowledge.

149 Sce Copleston, 1964, I, pp. 410l.

150 Ibid., p. 411 (EE: p. 388). He seems to be listening to Spinoza.

151 Then comes the ‘invisible hand® of Jupiter who intervenes in the universe, and more
concretely in the ‘market’ of Smith: *[. . .] nor was the invisible band of Jupiter’, in ‘History
of Astronomy’ (Smirth, 1982, p. 49).

t52 Hume, through the neo-Stoicism of his period, took this thesis very seriously.

153 A theme present in Adam Smith.

154 A theme tn Spinaza, Hume, Smith, ete.

155 Proceeding from ofkia, the house, hearth, familiar, owned, passes from one horizon
to another to conceiving the universe as one’s ‘own” house; ‘familiarity’ with the Whole.
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{b), to achieve Roman citizenship and the defence of their interests thanks to
the representative institutions (among them the tribunes).’ In effect, from
509 to 300 BCE the plebeians will rebel cyclically.’® It is clear that even the
plebeians used slave labour; they rebelled in one part of the empire with
Spartacus (73—71 BCE) and they were brutally repressed.

The Roman political system based itself in a strong militarist organiza-
tion,'s! and because of the enemies without {in the first place, all the Italian
peoples) and within {in part the plebeians, but more the slaves), they could
only have responded to them with a violent offensive organization. First,
Rome had ‘to hunt’ slaves in other villages, a permanent stratagem until
its fall. Second, Rome had to control Italian territory (by struggling against
Alba Longa, the Etruscans, the Samnites who they robbed of their women!6?
— from 343 to 290 BCE — or Pirro of Epirus — who hegemonized southern
Italy, already an international war). By 265 BCE Rome dominated southern
Italy. Third was the expansion beyond Italy, against Carthage (264~146
BCE), which ended the Phoenician domination over Sicily and later the
African province, allowing Rome to become a Mediterranean power,'’
whose geopolitical horizon would be called the Mare Nostrum. Neverthe-
less, Rome would lose the eastern provinces of the Hellenic Empire; fixing
rhus the present cnltural frontiers (with the exception of a short presence of
the Byzantine Heracles) by the dominion over those eastern regions of the
empire of, first the Parthians (from Mesopotamia to Persia and Bactria),
later the Persian Sassanids and, finaily, the Muslims.

When Julius Caesar crossed the Rubicon in 49 BCE — as seen in the Greek
system with the Alexandrian Empire or, as we will see, in the USA after
the Second World War, and especially from 1989 — the Roman Repub-

159 This political stratagem will show the flexibility of the Roman oligarchy in the face of
the first ‘democratizing’ challenges of the plebes, later the Roman Empire’s colonial oligar-
chies. It was a key to political escape which diminished tension and expanded participation
but in pelitical bodies with little power (since the imperial state monopolized power in the
management of its legions: its military organization, under the control of the Senate, until
exercised only by the emperor).

160 In the year 494 BCE the first rebellion occurs and they get to be represented by a
tribune; in 471 there are already five tribunes, In 451, the ‘Law of the twelve tables’ (XIi
Tabularum Libellus) is another achievement of the Plebes. In 366 they get a Plebeian consul,
ete.

161 Given the geopolitics of Rome (founded on some insignificant undulations, and in
a plain of hundreds of kilometres between the Mediterranean and the Apennines), the only
defence of the city was its military potential.

162 Robbery is the origin of power as domination; thus, the English, Dutch and French
pirates will rob the goid and the silver of the Spanish, in the sixteenth and seventeenth centu-
ries, who, for their part, robbed the Amerindians. A worthy origin of capital!

163 In the Mediterranean the following shipping powers existed: {1} Alexandria in
Prolemaic Egypt {dominated by Rome in 30 BCE); (2} Antioch in the Seleucid kingdoms
{(dominated in 190 BCE); {3) Pergamon in the Aegean and Anatolia (129 BCE); (4) Thessa-
lonica in Macedonia and Greece {sometimes Athens, others Corinth, etc.) (127 BCE, the
province Achaia; Athens is sacked by Roman soldiers in 86 BCE); (5) Carthage in the western
Mediterrancan (destroyed in 146 BCE); (6) Marseilles in the north-western Mediterranean
{121 BCE); and {7} Rome. One by one Rome would dominate its opponents, thanks to its
military (first}, political and economic {iater} organization.
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Cicero lived through this fundamental transformation. Being a member of
the oligarchy, he defended the senate, because he thought that the monarchy
was the better system, although he judged that the mixed system was supe-
rior, he opposed the empire of Julius Caesar: ‘It scems to me that of the chree
forms monarchy is preferable, but superior to it is the balanced composite
of the three better forms of constitution.’1%?

Nevertheless, and this is fundamental, Roman philosopby, being an acriv-
ity not properly of the ethos of this warrior people and supporting a ‘state of
law’ (a little like Habermas, who hopes more for the legal and monopolist
usc of force on the part of the srate than morality), inclined itself coward
the almost exclusive cultivation of ethics (like the Confucians) and nor of
ontologies {like the Greeks, Taoists, Buddhists and Hindu Vedantas). How-
ever, it conceived these ethics as therapy for the individual subjectivity that
seeks the beatitudo (the Greek eudaimonia or the blessed happiness of the
contemplarive sages, as in Egyptian Memphis in its scholé or sacred otium;
it is the vita contemplativa) abandoning the practice of political life (the vtz
activa of the Romans or of Hannah Arendt). The Sceptics {whose political
‘escapism’ was almost absolute), Epicureans and Stoics (these in a much
more subtly complex way) have an instrumental vision of political life {like
Plato and Aristotle).'® The Stoics, nevertheless, started to redefine a true
horizon, which would allow a substantial transformation of universal cos-
mopolitan politics:

Stoic politics is built, to a great extent, on ideas not of human incomplete-
ness but of human dignity and self-government, This emphasis, especially
when combined with Stoic universalism about the potential for virtue,
puts the Stoics in a position to make a strong contribution to accounts of
human rights and human freedom,'”!

[31] Cicero (106—43 BCE), as a professional politician, would defend the
importance of political life in the face of the corruption of the Roman insti-
tutions as the despotism of the empire began. A student of Philo of Larissa
and Antiochus of Ascalon,'” and a reader in Greek of Plato and Aristotle, he
travelled to Greece {79~77 BCE) to study with Phaedo and Zenon in Athens
and with Posidonius in Rhodes. He was a great rhetorician {81-49 BCE),
who knew the rules of pragmatics; he was expelled from public matters by
Caesar, which obliged him to change residence for reasons of security. He
was assassinated by the sicarii of Caesar Augustus in 43 BCE. His head and
hands were exhibited sadistically in the Forum (desporism constructs itself
around terror!), and Fulvia (wife of Mark Antony, who was whipped by

169 Republic, 1, 45 (Translation: TC).

170 Sce the siudies of Martha Nussbawm, in particalar The Therapy of Desire (Nuss-
baum, 1994).

171 See Nussbaum, 1994, p. 504.

72 See Collins, 1998, pp. 109-14.






4

The Rebellion of the Victims and the
Slow Invention of the Secular State

[32] Modern politics will not be born in one day. It will need the fermenta-
tion of 15 centuries, full of intersubjective experiences and radically innova-
tive politics, which the histories of political philosophy generally ignore due
to a naive methodological Jacobin reductionism which it is time to over-
come.

At the beginning of the fourth century cE we find the western Chin in
China; in 320 cE they will rule the Gupta in India; Buddhism expands from
Afghanistan to China and Japan; in the Persian Sassanid Empire Shapur II
takes the throne in 309 CE; and Diocletian rules in Rome until 305 ce. In a
short time all will change. A new scenario of innovative political strengths
will cover what we have called the Asiatic—Afro-Mediterranean ‘stage III
of the inter-regional system’.! The classic period of this global-historical
stage 11T is the thirteenth century CE, with its new coexisting great empires
with a more developed reproduction of life, a new type of consensuality of
the masses, and monarchic and oligarchic elites. The work of Janet Abu-
Lughod on the ‘ancient system’ before European hegemony is excellent.?
The expansion of the Mongols to the ‘ends of the earth’ (the icy tundra
from Mongolia to Russia) allowed the establishment of a connection from
northern China to India, the Muslim caliphates, the Byzanrine Empire and
Latin-Germanic Europe. This classic culmination of this historical stage
took more than ten centuries to form its boundaries from Mindanao in the
Philippines, to the east, to Morocco or the Atlantic Finis Terrae to the west,
Portugal; from the icy tundra of Russia, in the north, to the steppes in the
south of the Sahara.

1 This has been a central theme to which I have dedicated a good part of my philosoph-
ical and historical works - to overcome a certain pathological Eurocentrism installed for
nearly two centuries in the “academies’ of Europe and the USA. See my works: Dussel, 1964,
§§ 31-36 (work thar can be cansulted, like all my other works, at www.enriquedussel.org;
in addition Dussel, 1969a; 19733, §§ 6-10; 19744, §§ 7-50; 1978, pp. 15—49; 1986; 1998
[T8-2€]; in partlcular the older articles ‘From Secularization to the Secularism of Science’
{1969¢), pp. 91~11%, and “The Negative Moment: The Atheism of the Prophets and of Marx’

{in Dussel, 1993, pp. 235-57).
2 Abu-Lughod, 1989.
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Christendom is a culture that has a cultural-religious Christian component.
Christendom, not quite secularized, still survives in the twenty-first century
in the aim of those who want to include a Christian—cultural declaration
in the European Constitution, or in the ‘crusade’ of George W. Bush in the
Islamic world. It will be expressed clearly in Thomas Hobbes, as we will see
further on.

Given this confusion, political philosophy starts with the Jacobin preju-
dice that discards narratives or mythical stories (for being religious), not
distinguishing between interpreting them (a) from a rational truth claim
(philosophical), or {b}) from the confessional claim of validity thar they can
have in a historical religious community. The myths of Osiris or Adam (like
Prometheus),’ like the Theogory of Hesiod, do not suppress their coltural
and rarional importance as the object of a philosophical hermeneutic. The
philosopher analyses the myrhical narrative withour assuming it as confes-
sional truth claim (as a community which accepts the texr as ‘revealed’), but
the philosopher assumes it as a historical facr with an observable factual
performative effect; that is to say, s’he analyses the narrative from her/his
aim of rational validity. That the Egyptians ‘accept’ the content of the myth
of Osiris, and rhat they act daily, existentially and intersubjectively in the
face of Ma’ar’s ‘final judgement’, signifies that the myth had performative
effects in history, through its mythical truth claim accepted by the Egyp-
tians, which produced political effects that the philosopher can interpret.
The same can be said of a book like Jeremiah, the Apocalypse of John, Luke
or the Letter to the Romans, today taken into account by J. Lacan, S. Zizek,
A. Badiou, G. Agamben and others. These last texts had been discarded by
the philosophical hermeneutic, castrating a hidden political history.

In fact, in the empires referred to before (Chinese, Hindustan, Persian,
Hellenic or Roman) there had been successive social and polirical rebellions.
The Semitic rebellions (the messianic movements of Judaism, primitive
Christianity and the first experiences of Islam) produced a deep transforma-
tive action in the ancient slave political order of the second inter-regional
stage, redefining intersubjectivity, as the victims suhverted the systems of the
exercise of power, creating new institutions, producing new laws, changing
the implicit normative principles.

The founder of Christianity, Jesus of Nazareth, who emerges on the
Semitic horizon {speaking Aramaic, a Canaanite dialect) within the Roman
Empire, in its eastern region under Hellenist control, as a critical Israelite,
bases his difference within the most ancient tradition of his Jewish people
(strict observance of the ‘law’, from which he did not intend to separate).
Jesus, overcoming the narrow nationalism of some Jewish sects, opens him-
self to the wide horizon of a universalism that will produce unexpected
consequences. Ou the one hand, he teaches his disciples to avoid all hatred

s Paul Ricceur created a philoscphical hermeneutic of the myth of Promethens and of
Adam (Ricceur, 2004).
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times, but it is rationally precise in the use of its categories! It is a theoretical
revolution of the understanding of politics, without the intention of exer-
cising the power of the state, but of opening the conditions of possibility
for the critical action of the excluded and victims {victims which are the
unintentional negative effect of the political system of dominacion), install-
ing thus a space of hope, of reconstruction of the slave’s humble subjectiv-
ity, giving possibility to the growth of the ‘critical community’s’ solidarity,
those who struggle for the recognition of their rights,

Invisible to the eyes of all the histories of political philosophies he has
produced the main revolution in the conception of politics, since in fact the
excluded victims were always the motor of necessary political transforma-
tions, Now, they counted, at least, with the help of an ethical community
(‘religious’), that, thanks to the experience of the Jewish ‘diaspora’ in the
Empire*® and to the Roman (Byzantine or Latin) law itself, will orchestrate
an organized institutionalization without parallel in history (the Byzantine,
Coptic, Armenian, Latin, etc. Christian ‘churches’). Since the ‘churches’
were strongly organized, the state (the Roman Empire first) would not be
able to still call itself the intermediary between human beings and the gods.
Caesar Augustus was also the Roman Pontiff,"!

[38] Paradoxically it would be the Christian churches that would ‘invent’
the secularized state. The limited “institutionality’ of Confucianism, Taoism,
the Hindu religions, Buddhism, and even Islam, hindered the seculariza-
tion of the state in its respective cultures. This is not to say that Christian-
ity, orienting itself within the creation of new cultures, the Christendoms,
has not fallen into repeated contradictions with itself, constituting quasi-
theocracies which sacralized rhe monarchies.* But the sole fact of the
Christian churches” existence hindered the defnitive sacralizarion of the
state {even of the so-called Christian state). For this reason Marx, situat-
ing himself within the most ancient Judaeo-Christian tradition, wrote (he

40 The intersubjective process in Israel tsee Dussel, 1969a, pp. §2-84) has a long evolu-
tion. It originates as a tribal ethnic group in the mountains of Palestine (Gottwald, 1981 and
1985), is consolidated as a ‘religious community’ in exile in Babylonia (586—38 BCE), from
where this experience is dispersed outside of Palestine. The Jewish community will institu-
tionalize itself around the synagogue and the sacred text {Tanakb), learning to live without
statal politics, The monarchy of Israel will be weak and dependent, and although it will
struggle, it never will achieve autonomy in the face of each empire, in particular from when
Titus destroyed the temple of Jerusalem (70 ¢g). The ‘Christian community’ starts trom this
exilic experience of Israel and steps having a statal political project. It will remain always a
critical reserve, an ‘ethical community’ of the people.

41 ‘Pontiff’ is the one who ‘links’ humanity and the gods, in the cosmopolitan Stotc and
Epicurean vision.

42 Twrire ‘almpst” because although it will exist (for example, the Byzantine Empire or
the ‘Holy Roman Empire’ of Charlemagne), it cannot annihilate the Christian churches in the
womb; chey always will corrupt the state’s claim of sacrality. The existence of the justitution-
alized churches is the ultimate guarantee of the impossibility of the state’s sacrakization, The
state, not being founded “in the gods®, will have 1o search for another source of legitimacy,
and inevitably (against its will} its new basis will be the paolitical community, the ‘people’.
This aspect of political philosophy has been avoided in the history of secularization.
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Jewish philosophical tradition,™ but the Christians took a clearer position
than Judaism in confronting the empire:

Why, men of Greece, do you want to cause society to come to blows with
us? [. . .] The nobleman commands me to serve and do service; [ acknow-
ledge my obligation. [. ..] Only if I am ordered to deny him [God] will I
disobey; I would rather be dead.”

As one can cbserve, they demanded that the state not determine their
religious life; that is to say, the state is secularized, as the theory of creation
secularizes the cosmos, because what has been created** cannor be divine,
which deprives it of legitimacy and religious ends. But its deconstructive
function goes further, It is a question of a confrontation of worldviews,
diverse ethos:

Now I think it is appropriate that I should prove that our philosophy
(philosopkian) is older than Greek practices. Moses and Homer will he
set as our limuts. Because each of them is very ancient and one of them is
the oldest of poets and historians and the other the author of all barbar-
ian wisdom.>

For Tatian, Moses was the eldest. With him the ‘Christian community’
affirmed its critical autonomy within the empire. As the Christians opposed
the gods, who were the legitimizing values of the empire, they were accused
politically, and pursued and condemned to death, for being ‘atbeists’. To
which Athenagoras, in his A Plea for the Christians, replied that the Chris-
tians ‘have their own traditions’ as all peoples, but they cannot fall into
naiveté as the Greeks and Romans who think that ‘the gods are born’*®
operate as humans and even die. The whole Roman political system was
legitimated and unified through the adoration of the emperor as a god. Not
to adore him was a political crime, The ¢ritical community faced martyr-
dom, but deconstructed rhe religiously legirimized foundation of the empire
in three centuries.

When in 324 Constantine was crowned sole emperor, supported by the
multitudinous presence of Chrisrians in the East, Greece, Coptic and Alex-
andrian Egypt, Anatolia (the most populated region of the empire} and
Seleucid Antioch, Christianity, a persecuted cthical critical community,
would turn slowly into the basis of a new sacred legitimacy of the state. It
seems that the state always needs an ‘absolute’ basis, but it does not dis-
cover the sovereignty of the people, a historical bur always unstable {for

52 See the case of Philo of Alexandria {Dussel, 1974b, p. 20}.

53 Tatian, Discourse against the Greeks, 4 (Translation: Whittaker, p. ).
54 Ibid., pp. 4-§3 1o~11.

55 Ibid., p. 31 {Translation: Whittaker, pp. §5-7).

56 Legation, 26 {1954, P. 647).
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this world {civitatem mundi huius])', in the same way they have divided into
‘peoples, some as masters and others as subjects (regnis praediti, regnanti-
bus subditi)’. Assyria in the Fast and Rome in the West are the examples of
the ‘city of Cain’, and as much in Babylonia (the first great empire of the
East)** as in Rome {the persecuted Christian people who Augustine defends
from the accusation of being the empire’s ruin) the people of Abel remained
as critical Alterity, as the ‘celestial Jerusalem’.* A critical universal poliri-
cal category is born which will relapse continually into a fixed substancive
action in the confusion of the Alterity of the liberating (of the victims) eman-
cipating critical community with the dominant society: European feudal
society will be the ‘ciry of God’ —although it should be inevitably, following
Augustine’s logic, the ‘earthly ciry’.

Augustine spoke of ‘Europe’, but his Europe which looked at the Medi-
terranean from the South was the Latin part of that Roman world. The
Spaniard Isidore of Seville was still part of this Mediterranean, Christian,
Roman-Latin world. Later ‘Europe’ would be something completely dif-
ferent; continental Latin-Germanic ‘Europe’, of the Holy Roman Empire
of Charlemagne. A greater phenomenon would produce a crucial ‘edge’ in
history. The expansion of the Islamic world (which conquers Alexandria in
643) into Egypt, which would call itself the Maghreb (and not the Punic-
Christian tegion of North Africa) and the Iberian peuinsula (from the end
of the seventh and beginning of the eighth centuries), would include Latin-
Germanic Europe in a geopolitical horizon peripheral and dependent on
the lslamic world,” isolated and feudal. The syndrome of the Dark Age
would develop, medieval, a specifically European historical era and situa-
tion. There was no other medieval world in global history!™

Politics in the Classical Islamic Mercantile System

[46] Muslim civilization never had a Middle Age,”® nor a Dark Age, nor
feudalism. The European Middle Age was for Islam its Classic Age, its
Modernity. It was born as a mercantile civilization, urban, with great geo-

94 De civitate Dei XVI1L, it; 281 {Translation: Bettenson, pp. 762§ }.

a5 For Angustine there are two Jerusalems: the empirical, carthly Jerusalem, that ‘kills
the prophets’, and the ‘celestial Jerusalem that is the city of God’ (see ibid., X VII, iii; 284
[Translation: Bettenson, pp. 713.]). For Augustine, as for the Christian, the critica! prophetic
‘messianic community” makes history in history, and constitutes a tradition: ‘the people of
God®, For Walter Benjamin, it scems the Jetzt-Zeit or messianic eruption into history of “con-
tinuous time” does nor constitute a tradition nor does it have a critical alternative community
as starting point, of memory, or guarantee.

56 See ‘Europe, Modernity and Eurocentrism’, in Dussel, 2001a, pp. 345-8.

97 When the European speaks of ‘medieval’ {economy, culture, philosophy) s/he does not
explain that no other culture had the physiognomy or the feudal characteristics of Europe.
It is a historical periodization impossible to generalize, To speak of ‘the Middle Ages’ as a
period of global history is a naive or pretentious Eurocentrism.

98 Even Janct Abu-Lughod speaks of the ‘Muslim Middle Ages’, a completely Eurocentric
historical periodization.
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The arguments of ben-Maimon give justifications, in advance, to some later
theocracies and even a certain fundamentalist Zionism.'*

For [saac Abravanel {1437-1508) the political state was organized against
the state of nature. In the state prior to the political, nomadic happy human-
ity did not have private property and lived in complete liberty and equality,
as the ‘children of Israel in the desert’. Political organization is a sin.'?* The
prophet is far from politics; he will install in messianic times 2 community
of priests and prophets, without states or war. By contrast, the Messiah of
beu-Maimon is a warrior liberator, who organizes again the ancient politi-
cal order.

In general, all Jewish thinking was sceptical of a strict natural law that
would found a political order (justified through reason). This critique of
natural law of some Muslim!?® and Jewish schools will also be taken up by
Marsilius of Padua.'”

[52] The Muslim political vision is highly original and universalist,
appearing as an extremely simple true contractual rationalism if one com-
pares it to the other political visions of its historical moment: it had exten-
sive influence through ‘Latin Averroism’ in Latin-Germanic Europe. For the
believer Dar-al-Islam is the ‘universal home of the believer’, Islamic civi-
lization. Here we find the antecedent of the ‘expansive’ vision of Western
Modernity. For the Muslim the ‘exterior’, the inimicus (in the sense of Sch-
mitt) situates itself in the ‘House of War’ (Dar-al-Harb); it is the ‘absolute
enemy’ indicated by Derrida.'”® The Byzantine Empire did not possess such
a broad ‘political theology’. In Christendom the concept of ‘holy war’ (the
yibad) had still not hardened. This concept was strange to the Hellenic and
Romau world and to the Byzantine world. The critical ‘exteriority’ of Jesus
of Nazareth kept one from investing absolute enmity in the ‘enemy’. Islam,
however, had transformed the ‘exteriority’ of Alterity into the land of war:
Day-al-Harb. Islamic universality {Dar-al-Islam) had an absolute political
boundary. A true ‘political theology’ justified war. It will be in the Muslim
Iberian peninsula, tempering weapons in Santiago di Compostela, where
Latin-Germanic Christendom will forge the concept of Christian holy war,
the crusades. When the Barbarossas (Redbeards) entered Anatolia and took

124 See “The political in Levinas (Toward a critical political philosophy)’, paper presented
in Ottawa {November 2002}, in Dussel 2003b.

125 The valid order (the Totality) that the propher criticizes from exteriority stops being a
critical category and becames simply a negated being. The critical thinking of the prophets is
transformed into a historicist anarchism. It passes from a category to a stage of politics,

126 The Mu'tazilite schooi affirmed human liberty, more with respect to the absolute
free will of Allah. To free it from determinism, even from a ‘narural law’ to which Allah
would be subjected, they devised the thesis (accepted by many Franciscans, amang them
Duns Scotus and Marsilius) that the constantly creating and repeated will of Altah {the
sunna) appeared to the buman finite iatelligence as the repetition of phenomena following a
‘natural law’. That ‘each morning the sun rises’ indicates, simply, that each day the free will
of Allah returns to create a ‘rising sun’, The will as foundation of reality will reappear in the
philosephy of Schopenhauer, as we will see,

127 See Dussel, 1969a, pp. 68-9.

128 Derrida, 1994.
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In the chaotic and changing world, the tortuous passage from the Roman
order to German Vandalism, this attitude will be foundational for the gestat-
ing society. In the first place, the tools or means of production will be used
diligently.¥ Re-reading the text of the primitive Jerusalem utopian com-
munity, they must not ‘have anything of their own (neque aliquid habere
proprium)’,'¥ and so, a new chapter in the history of socialism: ‘All goods
are common to all (ommniaque omnibus sint comunia).”'* It is an absolute
communitarianism which will underlie the later socialisms of Western cul-
ture. For this, ‘distribute to each one following his necessity’,'® ‘where, he
who needs less gives thanks to God and is not sad’,' and, ‘however, he
who needs more, humbles himself by his weakness and would not be vain
through compassion’.!*! The (civilizing) rule occupies itself more with daily
life: the kitchen, hospital, elders, children and punctuality.'* But, what is
most noticeable, in contrast to the Buddhist, Manichaean or eastern Chris-
tian monasticism, and to the ideal of life of the Egyptian, Greek or Roman
sages who exalted ‘leisure’ (scholé) above the manual labour of slaves or
servants, Benedict writes:

Idleness is the enemy of the soul (Otiositas inimica est animae). For this
at determined times the monks have to occupy themselves with manual
labour (labore manuum) and at certain hours with the divine lesson.'

Graeco-Roman ‘leisure’ (virrue) converts itself into ‘idleness’ {vice).
Another civilization is born, the Europe of Christendom. Manual labour,
even the roughest, is obligatory:

If the conditions of place or poverty demand that they occupy themselves
in harvesting the crops, they are not sad; they are truly monks when they
live off the work of their hands, as our Fathers and Apostles.'*

duce a society of idle beggars, where no one would have alms to give. The argument of Hegel
is capitalist and correct. That of Benedict, however, is an essential institution for a new and
changed world, since the poor who will abandon the agricultural fields and found the future
cities (in the feudal centuries} will have to begin as beggars, and the Beaedictines (Cluny and
Trappists) will feed them and give them hospitality in that time of transition from one mode
of production to the other (as Marx says). The *face-to-face’ of Levinas and the *hospitality’
of Derrida are characterized very well.

136 Ibid., ch. 323 p. 497. A rigorous “inventory’ will take place so one ‘knows what is
given and received’ (ibid.}.

137 Ibid., ch. 33; p. 501 {Translation: TC).

138 ITbid,

139 Ibid., ch, 14 p. 505 (Translation: TC). The Critique of the Gothic Program refers
indirectly to this tradition.

140 Ibid. {Translation; TC}.

141 lbid. (Translation: TC).

142 Ibid,, chs, 15-37, p. 43 (Translation: TC} It is cvident that Latin America did not
have Beredictine communities!

143 Ch. 48; p. 563 (Translation: TC}L

144 Ibid., ch. 48; p. 565 (Translatien: TC).
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IN THE DEPENDENCY OF ‘MATURE MODERNITY’

Sandino). Sandinismo, through the geo-military situation of Nicaragua (not
an island where the empire had a ‘beach head’ like the Bay of Pigs),* with
its enormous borders with Honduras and Costa Rica, could never avoid
the military hammering of the orchestrated and continual invasion of the
‘contras’ (with the ‘Iran-contra’ scandal where the CIA obtained funds from
the international drugs trade) nor the mines put in the Gulf of Fonseca. It
was, like the Cuban Revolution, a great victorious historical transformation
{from a political, economic, cultural point of view, etc.), which nevertheless
failed in 1990, in a democratic election, through the exhaustion of a small
people attacked milirarily by disproportionate forces, although Nicaragua
was never defeated.

Although the revolution had its origin in an military insurrection, the
ISLN permitted multi-parcyism, free press and opposition. The political
field was never diminished (like the real European socialist revolutions).
From its beginning, and before occupying Managua, the FSLN acted as a
‘front’, joining forces with the opposition in the ‘Group of Twelve’. This
was also something new. The bishops themselves condemned the dictaror-
ship. The novelty of the revolution, therefore, was the pluralism in che ctel-
tural and religious impulse that touched the popular imagination as in no
other revolution. Luis Carrién, Jaime Wheelock, Mirtha Valtodano and
other revolutionary commanders were members of the Christian youth.
This qualitatively changed the process. The campaign against illiteracy,
directed by Fernando Cardenal; the aesthetic cultural creativity, also ori-
ented by another Cardenal, Ernesto; the external relations driven by the
cerebral wisdom of Miguel Escoto; the continual mobilization of the base;
the agrarian reform; the solution to the indigenous problem on the Atfantic
Coast (after initial errors), made possible a new type of revolution toward
socialism. The FSLN avoided taboo words like communism, Marxism and
even socialism. Sergio Ramirez writes:

We cannot say that all the ideas that motivate the Sandinista revolution-
ary project were in the mind of Sandino. We have 1o remember that it is
another era [. . .]. Popular democracy®* can be developed by the Sandi-
nista Front throngh the organs of popular power, that are: the revolu-
tionary government, the State Council and all the remaining forms of
popular power that the revolntion develops in distinct planes and in dis-
tince instances of national life [. . .J Once liberated from foreign dominion
in national political life, liberated from the dominion of these historical
parallel forms, it is possible to give way entirely to new forces of organiza-
tion in the country [. . .] The ideas of Sandino are expressed through the
beginning of the Program of Agrarian Reform [. . .].3%7

335 See ‘The first great failure of Imperialism’ {Castro, 1975, pp. 134f.

336 Note the formulation ‘popular democracy’.

337 S. Arce, ‘Validity of Sandinista thought’, in Instituto de Estudios del Sandinismo,
1985, pp. 24-5 (Translation: TC).
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ing various social movements (old or new} to transform the scattered bloc
of many social protest movements into a people with political conscience.
Maybe this is the demand that in some countries {Bolivia, Peru, Ecuador,
Guatemala, Mexico, etc.) constructs the equivalent hegemonic identity of
the Latin American people, in active struggle for their second Emancipa-
tion.

‘Class’ as the fundamental social category of analysis had to articulate
itself with another social-anthropological and political category: ‘ethnic-
ity’. Traditional Marxism was found to be theoretically defenceless. One
had to think again. This added to the culeural {indigenous) field the racial
aspect (fundamental classification in the ‘coloniality of power’ shown by
Anibal Quijano) and the political, historical and religious. The catechists
of Bishop Samuel Ruiz, in Chiapas, transformed themselves into Zapatista
commanders, fully conscious of their dignity, self-determination, economic,
judicial, political, religious and cultural originality, and even with regard to
agricultural, educational, sanitational technologies, etc. It is a reclamation
that is five centuries old and finally surfaces in the political field. It is a con-
frontation with so-called Western civilization, Modernity, Eurocentrism,
the Creole—white superiority and even Mestiza. A revolution in many felds
simultaneously. The Zapatista Revolution makes you think!***

The left will confront perhaps the most creative challenge of its history in
Latin America. Now one can see the ‘why’ of the critique of the mono-ethnic
understanding of the state (all the citizens have to be culturally and homoge-
nously equal) or of the monolithic definition of the nation or people.?* This
reductionist univocal fallacy {(a nation = a state; a people = a cultural coliec-
tive identity) is not found solely in the conservative political tradition {dom-
inantly Creole), but equally is defended by the ‘Mestizo’ (ladino) populist
assimilationist movements and also by the majority of the left {in particular,
by the old Eurocentric communist parties), with the exception, for example,
of J. C. Mariétegui {which proves the rule}). Zapatismo profoundly calls into
question many unconscious structures of the political-cultural symbolism
of the ‘national structure of the post-colonial state’ (institutionalized from
1810) and opens a historical experience that will constitute a new chapter
in global political philosophy. The popular imagination itself will have to
rediscover hidden aspects. Within the faces, the movements, the collective
identities whose demands constitute the people (as plebs) must be the ori-
ginal indigenous ethnicities, who endured the genocide of the expansion of
Modernity, the conquest, the domination of the liberal post-colonial stare,
the benefactor populist state, even the revolutionary, and, finally, the neo-
liberal globalizing project, which, as a homogenizing steamroller’, intends
that all the cirizens be only equivalent consumers (if they are solvent, not
poor, without money, because in this case they are exiled to the kingdom

339 Paul Riceeur (2004, p. 481) exclaimed: “The symbol makes you think!’
340 See‘Forms af state and multi-ethnic democracy in Latin America’, in Roitman Rosen-
mann, 2005, pp. 167-91 and Villoro, 1998.
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CONCLUSION

example, Hannah Arendt, inscribing herself personally in a Jewish tradition,
nevertheless is as Hellenocentric as the good German racist M. Heidegger.
Their investigations always start from Athens and the Christian world from
Augustine of Hippo to Duns Scotus. Leo Strauss, although he incorporartes
Jewish and Arabic ‘medieval’ thinking, which is exceptional, does not detect
that particular to the Semitic tradition, because at the end esoterically Greek
philosophy is imposed {as al-Farabi or to a lesser extent Maimonides).
Chinese, Hindustanic, Byzantine and Arabic thinking is ontside all possible
study and reception in political philosophy. I hope that my exposition has
at least whetted the appetite of some studious youth for many new themes
in global political philosophy. The Egyptian presence, thanks to Martin
Bernal, and Mesopotamian and Phoenician thinking, explained by Giovanni
Semerano, allow us to reach Athens better equipped critically. The furure
will certainly hold more surprises. And the model that we have used to
criticize Hellenocentrism is itself an indication of how we will also have o
dethrone the current Exrocentrisin of the fashionable political philosophy
in Latin America or Spain and Portugal.

The references to the eastern Roman Empire, Byzantine, Islamic and later
Ottoman world, whose legacy would continue in Venice and Geneva, mod-
els of the modern states, much more than unstable Florence,? allows us to
weaken Westernization. From the East came the more complex and devel-
oped politics, the inheritance of Hellenism (Platonism and Aristotelianism),
Mediterranean Christianity and the great Arabic thinking, the ficst inheri-
tors of Hellenism, long before Latin-Germanic Europe. The linear sequence
Greek-Latin Middle Ages-Modernity is false and hinders the constitution
of a secular political field, the complexity of strategic action, and of the
foundation of more representative institutions, although in law the western
Roman culture achieved a particular genius.

One emerging theme is the new conception of secularization. On the one
hand, the secularization of politics is due to the strong institutionalization
of the Christian Roman Church, inheritor of the Roman juridical genius,
which will demand the Roman state be defined not-religiously, hence its
necessary secularization. But, on the otber hand, a militant secularism (lay
Christian in liberalism, particularly French, and atheist in a certain Marx-
ism at the end of the nineteenth century) led to attacks on the mythical-
cultural narrative of the cultures of the peoples of the south of the planet in
its central structure. In the name of secularism all popular imagination was
judged as folkloric, and would disappear rapidly betore the rolling advance
of science. That Baconian optimism, as Hans Jonas labels it, is in decline. It
will be necessary to understand chat the older ‘critique of ideology” has been
transformed slowly into a more specific ‘critique of theology’ (as Marx indi-

3 The Venetian institutional stability was exemplary at the end of the fifteenth century,
the beginning of Modernity. Florence, within the Pontifical States, had to skilfully survive,
and from here emerges the strategic art thar Machiavelli describes. But the difficult to govern
Florence could not be the modei for the modern state.
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France or Germany he would be an intellectual
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story. In order to explore a politics of liberation a true world political history has Lo be
lold and understood.

The ffameworks to be overcome include: 1. Hellenocentrism. which neglects the non-
Greek and non-Roman influences on Greece and Rome: 2. Weslernization, which
neglects the Byzantine world among others in terms of political development; 3.
Eurccentrism, which neglacts or denigrates the world outside ol Eurape when
describing political history: 4. the pericdization of political history according to
European standards: 5. the falsely assumed secularization of politics: 8. the colonizing
of Latin American and other peripheral political philosophies; and 7. the exclusion of
Spain/Portugal and Latir America from modearnity.

This is not simply one altemasive reading, but it is a counter-narrative, describing the
world's tradition of politics. It examines what has been said and what has not even
becn investigated. The starting peint is the sulfering of the people..
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